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Cosmic Fire Studies and Academia – A Manifesto 
Part II: The Work  
David C. Borsos   
 
 

Abstract 
he purpose of this article is to suggest a 
practical plan of action that has the poten-

tial to mobilize intelligent goodwill sufficient 
to transform our global crises and inaugurate a 
new age of solidarity, cooperation, and right 
human relations. This plan entails the building 
of a bridge between the wisdom expressed in 
the esoteric writings of Alice A. Bailey (Cos-
mic Fire Studies) and academia. Part II of this 
article begins by making the argument that 
Bailey’s published writings should serve as a 
singular body of teaching for illuminating aca-
demic work. The concept of the antahkarana 
(Skt.) as a bridge of lighted substance con-
structed on the mental plane is briefly intro-
duced. Several possible “construction sites” 
are then suggested for building bridges be-
tween Bailey’s ideas and current academic re-
search in the areas of religious studies, philos-
ophy, and science. Practical ideas for undertak-
ing this work are then provided and a few of 
the many challenges it will face are addressed.  

It is essential that disciples in all Ashrams 
consider these days what humanity’s 
 problems are, what they mean and  

what their solution entails; they must know 
what the Masters of  Wisdom want done 

 and then they must talk and write, act and live 
 so that others too may understand.1 

Above all, there must be the elimination of fear 
. . . 

Will you not, with determination and because 
the world cries out for help, 

cast away fear and go forward with joy and 
courage into the future?2 

A Necessary Focus on Bailey’s 
Esoteric Philosophy 

efore offering some practical suggestions 
regarding how we might build a bridge 

between the Tibetan’s ideas expressed in the 
writings of Alice Bailey and the world of aca-
demia I would like to address the importance 
of honoring the distinctive nature of her writ-
ings. To be clear, I am restricting the focus of 
this article and the proposed project of building 
a bridge to academia to Bailey’s writings, as 
distinct from other categories of spiritual 
teachings such as “the Trans-Himalayan tradi-
tion,” “the perennial philosophy,” “esoteric 
studies,” or “transpersonal studies.” Bailey’s 
corpus constitutes a specific, modern, compre-
hensive, and coherent model that can make 
powerful contributions to many areas of aca-
demic thinking. While students of Bailey’s 
writings should of course be open to dialogue 
and collaboration with other traditions and 
schools of thought, her esoteric philosophy 
contains distinctive features and a coherency 
that needs to be clearly recognized in order to 
prevent misunderstandings and to precipitate 
clearly  the Tibetan’s ideas as expressed in the-
se writings. In the following remarks I 
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discuss potential problems and confusions that 
could result from not recognizing the distinc-
tive nature of Bailey’s work and from conflat-
ing it with other traditions.  

The Trans-Himalayan Tradition 
The phrase, “the Trans-Himalayan tradition,” 
has been used for some time now in The Eso-
teric Quarterly and elsewhere by Bailey stu-
dents. I agree there is merit in acknowledging a 
degree of cohesiveness among the writings of 
H. P. Blavatsky, Helena Roerich, Rudolf Stei-
ner, Bailey, and others who are considered, at 
least among many Bailey students, to be offer-
ing related and complementary teachings with-
in a greater unified movement of spiritual reve-
lation. Indeed, Bailey emphasizes that all stu-
dents who “recognise the influence of the 
trans-Himalayan Lodge” and the “Masters of 
the Wisdom” need to understand that they are 
a part of one school and that attitudes of sepa-
rateness and intolerance constitute a major 
hindrance.3 Despite this underlying unity, 
however, using the phrase “the Trans-
Himalayan tradition” invites the erroneous as-
sumption that there exists some clear unanimi-
ty among various, sometimes ill-defined teach-
ings, or that they constitute a coherent tradi-
tion. To my knowledge Bailey never used the 
phrase “Trans-Himalayan tradition” or “Trans-
Himalayan teachings” in her published writ-
ings. She used the description “Trans-
Himalayan” in only a few instances to refer 
specifically to: one of four branches of “the 
one true fundamental School” of occultism—
“The Trans-Himalayan Branch” that comprises 
the “department” and “faculty” of adepts most 
familiar to Bailey students;4 and to the “Trans-
Himalayan Lodge” of adepts.5  

Despite this claimed underlying unity and Bai-
ley’s repeated calls for cooperation amongst 
modern esoteric schools, the fact remains that 
there are serious differences between the 
teachers of these various schools and among 
their respective followers. Perhaps the most 
obvious instance is found in the recognition 
that many students of Blavatsky’s theosophy 
do not find Bailey’s writings to be a legitimate 
expression or extension of Blavatsky’s esoteric 
philosophy. While the origins of the phrase 
“Trans-Himalayan” are not clear, theosophists 

Alice Leighton Cleather and Basil Crump use 
the term “Trans-Himalayan Brotherhood” in 
their attacks on what they perceive to be Bai-
ley’s “pseudo-occultism.” Cleather is also de-
scribed in the introduction to these combined 
works as “one of the first members of the 
Branch of the Trans-Himâlayan Esoteric 
School established in England by Madame 
H.P. Blavatsky in 1888.”6 Therefore, the term 
“Trans-Himalayan” would seem to originate at 
least as early as the modern theosophical 
movement if not before, and its all-inclusive 
use for both Blavatsky and Bailey’s writings is 
highly questionable in light of the criticisms 
noted above. 

What may be less well known regarding seri-
ous differences among esoteric groups is Hele-
na Roerich’s personal antipathy toward Bailey 
and her contention that “a cooperation of Ar-
cane School with Agni-Yoga Society is abso-
lutely impossible.”7 In light of only these two 
examples, therefore, the use of the term 
“Trans-Himalayan tradition” may appear to 
force a unity amongst students, many of whom 
would not want to be identified with some oth-
er groups, teachers, and teachings. In addition 
to the problem of outer cleavages existing be-
tween various groups within an idealized 
“Trans-Himalayan tradition,” this descriptive 
phrase is quite ambiguous given that some re-
cent authors claim to be writing in collabora-
tion with the Tibetan or other members of the 
Hierarchy. Thus, vague references to “the 
Trans-Himalayan tradition” may include dubi-
ous or glamoured presentations with which 
many Bailey students would not want to be 
identified.8 This in itself is sufficient reason to 
avoid using the term, or to do so only by refer-
encing specific teachings. I believe the phrase 
is being used by Bailey students with sincere 
intent but without realizing the complex and 
endless problems associated with using such 
an idealized term. 

The Perennial Philosophy 
Another terminological problem could arise if 
Bailey’s writings were to be identified indis-
criminately as an expression of the perennial 
philosophy. While Bailey describes her work 
as representing the Ageless Wisdom tradition,9 
within academia and amongst the intelligentsia 
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the term “perennial philosophy” is associated 
typically with a specific school of thought 
known as “Traditionalism,” represented most 
notably in the writings of René Guénon, Frith-
jof Schuon, Ananda K. Coomaraswamy, Sey-
yed Hossein Nasr, and Huston Smith. It may 
be surprising for some Bailey students to dis-
cover that these “perennialist philosophers” 
and their followers are highly critical of Bla-
vatsky, Steiner, and many others. In 1921 
Guénon published an attack on Blavatsky and 
the Theosophical Society in a book later trans-
lated as Theosophy: History of a Pseudo-
Religion.10 Although Bailey was presumably 
aware of this critique, she quoted Guénon fa-
vorably at some length in a book she wrote 
herself for the general public several years lat-
er.11 Given the many valuable contributions to 
religious studies made by members of the Tra-
ditionalist School, this acknowledgment on 
Bailey’s part may portend the possibility of 
future dialogue between Bailey students and 
open-minded Traditionalists. However such 
dialogue will not necessarily be easy and it is 
likely that the only reason Bailey’s esoteric 
philosophy has yet escaped severe criticism 
from “perennialist philosophers” is due to Bai-
ley’s writings being virtually unknown in the 
academic world.12 

Esoteric Studies 
During his thirty-year collaboration with Bai-
ley the Tibetan often uses the terms “esoteric,” 
“esotericism,” and “esotericists” and he en-
deavors to outline an “esoteric science” that 
will be capable of integrating science, philoso-
phy, and religion. This esoteric science devel-
ops within the individual the ability to work in 
both the world of phenomenal forms and the 
underlying world of qualifying energies 
through the use of the creative will.13 Bailey 
students therefore use the terms “esoteric phi-
losophy,” “esoteric psychology,” “esoteri-
cism,” etc., quite freely and deliberately within 
this framework. It should be noted that Blavat-
sky used the term “Esoteric Philosophy” be-
fore Bailey and that “Traditionalists” or “Per-
ennialists” generally choose the shortened 
terms “esoterist” and “esoterism” specifically 
to distinguish their works and worldview from 
other traditions.  

However, in wider contexts and in the academ-
ic world in particular the terms “esotericism” 
and “esoteric studies” have a much broader 
connotation. Like the terms “theosophy” and 
philosophia perennis, “esotericism” denotes a 
tradition that antedates the writings of both 
Bailey and Blavatsky. As an academic field, 
esotericism generally includes studies of “al-
chemy, astrology, Gnosticism, Hermeticism, 
Kabbalah, magic, mysticism, Neoplatonism, 
new religious movements connected with these 
currents, nineteenth, twentieth, and twenty-first 
century occult movements, Rosicrucianism, 
secret societies, and Christian theosophy.”14 
With regard to this academic field, Maureen 
Temple Richmond serves as a rare example of 
someone who has introduced Bailey’s esoteric 
philosophy in an academic context. In 1999 
she presented a paper at the Convention of the 
American Academy of Religion—Western 
Esotericism Consultation (Boston, MA) 
demonstrating that Bailey’s writings conform 
to the six definitional criteria of Western eso-
tericism as set forth by Antoine Faivre.15 Her 
paper contains an admirable synopsis of Bai-
ley’s esoteric philosophy and she notes the 
academic prejudice that precludes scholarly 
recognition of Blavatsky and Bailey’s work. 
She argues vigorously “that the Bailey corpus 
should be included in any substantive discus-
sion of western esotericism in modern 
times.”16 A beginning has been made in this 
effort by Nicholas Goodrick-Clarke (1953-
2012), the former director of the Exeter Centre 
for the Study of Esotericism.17 Regrettably, 
however, Bailey’s work was nowhere men-
tioned in the schedule of talks for the 2016 
Association for the Study of Esotericism Con-
ference, Cartographies of the Soul, although 
there were presentations on both Blavatsky and 
Steiner.18 Regarding a similar omission, Rich-
mond decries the lack of any mention of Bai-
ley in the text Modern Esoteric Spirituality 
while specific chapters are devoted to both 
Blavatsky and Steiner.19 I suggest, however, 
that this omission is due primarily to the fail-
ure of Bailey students to bring the Tibetan’s 
teachings to public attention rather than being 
an oversight on the part of the editors of the 
text. 
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Transpersonal Psychology 
Students of her work might think that Bailey’s 
writings constitute an important part of the 
transpersonal psychology movement20 as her 
two volumes titled Esoteric Psychology (1936, 
1942) provide a comprehensive foundation for 
a modern understanding of the body, emotions, 
mind, soul, and spirit of the individual and of 
their complex interrelationships. These vol-
umes also provide understandings of interper-
sonal, social, planetary, and cosmic relation-
ships, as well as extended esoteric teachings 
regarding the mineral, vegetable, and animal 
kingdoms—teachings that might be viewed as 
establishing a foundation for what is now vari-
ously called “transpersonal ecology,” “Integral 
Ecology,” and “Eco-psychology.” Preceding 
the modern transpersonal psychology move-
ment by some thirty years, in several places 
Bailey asserted the need for a new direction in 
the study of psychology and stated, “the new 
psychology . . . will then become the basic and 
fundamental science of . . . the Aquarian 
age.”21  

The Italian psychiatrist Roberto Assagioli 
(1888–1974), one of the few personal students 
of the Tibetan22 and a colleague of Freud, 
Jung, and Bailey, is widely regarded as one of 
the founders of the transpersonal psychology 
movement because of his lifelong work, which 
culminated in the book Psychosynthesis.23 Yet 
Bailey and her work are almost never men-
tioned by transpersonal scholars24 and her writ-
ings have been excluded from consideration by 
The Journal of Transpersonal Psychology. The 
editors of this journal are committed to taking 
a scientific approach to transpersonal studies in 
the attempt to gain recognition within academ-
ia. Therefore, they find “difficulties” with “the 
Bailey-Blavatsky system,” a fact I discovered 
many years ago when I received some editorial 
remarks provided on a paper I had submitted. 
The editors find the “Bailey-Blavatsky system” 
to be: 

. . . quite abstract and philosophical. Many 
of its key concepts allow for variable inter-
pretations, untestable arguments, highly 
speculative     energy    dynamics   that    can’t    be  

independently observed, beliefs about mul-
tiple lifetimes and cosmogenisis [sic] that 
can only be accepted or not accepted . . . It 
is abstract to such a degree that it can ex-
plain, without any way to refute it, almost 
anything in human experience or culture. In 
short, it is a metaphysical system that may 
be useful and helpful as a belief and in-
terperative [sic] system, but it is not subject 
to disconfirmation . . . It can be interpreted 
to resolve almost anything, as long as one 
accepts such foundational concepts such as 
reincarnation, cosmogenisis [sic], and vari-
ous other metaphysical ideas. The support-
ing evidence for such ideas has not yet been 
convincingly shown to be independent of 
the framing belief system, or so far is 
equivocal or limited to rhetorical argument. 
In short, such ideas are formulated so that 
they cannot be found to be incorrect. Such a 
closed system can appear to resolve almost 
any conflict in ideas, when in fact, there is 
no way it can be wrong . . .25 

Despite the many questionable assertions in 
this review it provides valuable insight into 
some of the many challenges that will confront 
Bailey students as they endeavor to make the 
Tibetan’s teachings better known and it indi-
cates that her writings should not, as of yet at 
least, be identified as part of the transpersonal 
psychology movement.  

I have endeavored to distinguish the esoteric 
philosophy of Alice Bailey, what I refer to in 
an abbreviated and impersonal form as “Cos-
mic Fire Studies,” from other spiritual and ac-
ademic traditions. I believe these teachings are 
a gift from the Hierarchy, intended to benefit 
all of humanity, and that they constitute both a 
subject area worthy of academic study and a 
powerful framework for interpreting, analyz-
ing, and extending many ideas within academ-
ic thinking. In the following section I suggest 
several specific areas, or potential construction 
sites, where Bailey’s framework can be applied 
in religious studies, philosophy, and science to 
help build a bridge between esoteric ideas and 
academic thought. 

Weaving the Bridge of Light
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“Agni Yoga” 

1929 
Nicholas Roerich

 
The Antahkarana 

he idea of building a bridge to unite Bai-
ley’s teachings and academic thinking is 

not merely an abstract concept or metaphorical 
image. This endeavor will literally assist in 
building a bridge of lighted substance on the 
plane of mind between the worlds of spiritual 
being and the worlds of human experience.26 
The Tibetan provides much information re-
garding this “bridge of electrified mental sub-
stance,”27 what he terms the “thread of con-
sciousness,” or antahkarana (Skt.).28 It is con-
structed especially through the process of 
“meditation . . . [and] a definitely directed life-
tendency.”29 The completed antahkarana even-
tually unites the personality, soul, and spirit of 
the disciple/initiate, primarily through the var-
ious subplanes of the mental plane. However, 
the Tibetan also states that there is in fact only 
one antahkarana, the human or group antahka-
rana.30 He emphasizes that the building of this 
bridge is the immediate task ahead for aspir-
ants and disciples and that its “conscious build-
ing” is beginning to be made by the united ef-
forts of those individuals and groups working 
in the areas of scientific, religious, and philo-
sophic thinking.31 Some academics may recog-

nize this constructive work on the mental plane 
in other terms, for example, in the concepts 
“the linguistification of the sacred” and “the 
rationalization of the lifeworld” provided by 
philosopher Jürgen Habermas.32  

Three Primary Areas for  
Bridging Cosmic Fire Studies 

and Academia 
Introduction 

n the years of hope and optimism following 
the First World War, Bailey courageously 

and tirelessly offered public lectures on reli-
gious and esoteric themes to audiences inter-
ested in new ideas and new directions for spir-
itual unfoldment and social progress. In the 
following decades, however, through the 
world-wide economic depression and another 
world war, the public’s interest, leisure time, 
and access to new ideas from diverse and in-
dependent sources waned. Academic thinking 
took firmer root and intellectual discourse be-
came more institutionalized, “professional-
ized,” and bureaucratized. An increasingly ra-
tional, scientific, and mechanistic worldview, 
most notably manifested in logical positivism 

T 
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and behaviorism, displaced religious and met-
aphysical thinking thereby creating many ob-
stacles that hindered the possibility of bridging 
esoteric ideas and academia.33  

Bailey and Assagioli first met and together 
endeavored to develop new approaches to spir-
itual understanding on an international stage 
during the first three years of the Ascona con-
ferences (Switzerland, 1931–1933), a gather-
ing that would later develop into the more aca-
demic Eranos meetings which over time at-
tracted such eminent scholars such as Carl 
Jung, Martin Buber, Erwin Schrödinger, Ger-
shom Scholem, D. T. Suzuki, Paul Tillich, 
James Hillman, and Mircea Eliade.34 After 
three years Bailey withdrew from the confer-
ence citing the changed “. . . tone and quality 
of the place . . . [as it] was overrun by German 
professors . . .” during the rise of National So-
cialism.35 As a leader in the developing field of 
psychoanalysis, Assagioli, in stark contrast to 
Bailey, was careful to maintain a “wall of si-
lence” between his professional work and any 
Hierarchical influence. Al Mankoff argues that 
if the “esoteric underpinnings” of his work 
were made public,  

. . . Assagioli and his breakthrough ideas 
would have been subject to ridicule by his 
academic colleagues and he would have 
been denounced and ostracized from the 
exclusive fraternity of psychologists and 
psychotherapists . . . Well aware of this 
threat, Assagioli wisely instituted what be-
came known to his disciples as “The Wall 
of Silence . . .” The “Wall” stood for all 
these many years, until now, in a more en-
lightened time, the true esoteric nature of 
Assagioli’s pioneering work may be re-
vealed.”36  

In this article I am arguing that we now live in 
“more enlightened times” and that there is no 
good reason for Bailey students to remain fear-
ful and to isolate themselves from (or within) 
the academic world. John Francis Nash, 
founder of the Esoteric Quarterly and now 
Editor Emeritus, is the author of numerous 
scholarly books and articles on religious and 
esoteric themes.37 He sets high academic 
standards for publishing within the esoteric 
community and he carries the Tibetan’s teach-

ings to the threshold of academic recognition. 
In essence, I am arguing that as a group we 
now need to cross that threshold.  

In addition to the Tibetan’s implicit and explic-
it injunctions for beginning this work which I 
outlined in Part I, there is another reason to 
undertake this project of working with aca-
demia: as shown in the following subsections, 
academics are already engaging in conversa-
tions on esoteric subjects and are carrying out 
esoteric research programs with virtually no 
assistance or input from Bailey students. The 
historical and continuing choice of Bailey stu-
dents to remain in their “ivory towers” or hid-
den behind an artificial “wall of silence” has 
created a void in the public sphere. This choice 
stands in sharp contrast to the Tibetan’s insist-
ence that his students take responsibility for 
demonstrating leadership amongst the public in 
the dissemination of new ideas.  

Following Assagioli’s death in 1974 this void 
was filled in the nascent field of transpersonal 
psychology by theorists intent on surpassing 
outdated “universal wisdom traditions” and 
“structural-hierarchical models of human de-
velopment.”38 The unwillingness of Bailey 
students to participate in the public sphere has 
arguably delayed and distorted the develop-
ment of the new psychology proposed in her 
writings. As only one example, the doctrine of 
reincarnation is not supported by leading theo-
rists in transpersonal psychology.39 This void 
has also allowed Bailey’s model to be casually 
appropriated and then discarded by a scholar in 
the field of Consciousness Studies. Apparently 
unfamiliar with the depths of Bailey’s esoteric 
philosophy, Imants Barušs has used her writ-
ings to develop a model that can help explain 
anomalies in science and purported transcend-
ent events.40 I believe strongly that students 
more familiar with Bailey’s writings need to 
demonstrate leadership and contribute to these 
dialogues by representing the intelligence, 
wisdom, and power of her writings as clearly 
and effectively as possible in the public sphere.  

Before exploring the following suggested areas 
of study and cooperative engagement I think 
the reader should be aware that they are of-
fered from the perspective of essentially a lay-
person who has no formal training or expertise 
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in religious studies, philosophy, or science. I 
selected a PhD program in Transformational 
Learning because of its focus on collaborative 
group work and the fact that it was offered at 
an institution dedicated to the integration of 
Eastern and Western thinking. I undertook my 
dissertation research on Jürgen Habermas en-
tirely as an independent study with no academ-
ic background in philosophy. Almost all of the 
ideas suggested below have been gathered in 
only     the    past    four     years    from     reading    in     my  

spare time. I say this to prevent the misunder-
standing that I am a traditional academic and 
to help preclude the idea amongst Bailey stu-
dents that one must have a specialized academ-
ic degree to help in the construction of build-
ing a bridge between the two communities. 
Hopefully these ideas will inspire some Bailey 
students to commit themselves to more rigor-
ous intellectual study and a more inclusive, 
exoteric, and academic approach.  

 
 

 
 

“Fiat Lux” – Let There be Light 
Sather Gate – University of California Berkeley 
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Religious Studies 

For several reasons one of the first objectives 
of this work may well be to clarify understand-
ing of the term “New Age.” First, the theme of 
the New Age underlies much of Bailey’s cor-
pus and is found in the titles of three of her 
books. Second, within academia Bailey is 
credited for introducing the term and for hav-
ing a pervasive influence on the “new age 
movement.”41 Third, the Tibetan states that 
explicating the ideals that will govern the New 
Age is the major task of the New Group of 
World Servers.42 Finally, this task of explica-
tion is urgent given that the concept of the 

New Age has been so ridiculed and deprecated 
over the past several decades that it has been 
reduced to a caricature of flaky ideas, personal 
fulfillment, and commercialized spirituality 
marketed for a gullible public. This regrettable 
understanding is exemplified by Edward Dale, 
the latest scholar to propose a theoretical 
framework for transpersonal studies, who ad-
heres to “a scientifically palatable approach” 
that avoids consideration of the theory of rein-
carnation since it “encroach[es] on the New 
Age fringe of academic psychology.”43  

More prominently, the Roman Catholic 
Church                  has                 researched              the                New                 Age  
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movement in a six-year study and found that it: 
is opposed to Christianity; focuses on the indi-
vidual and the celebration of self instead of 
God; is in most cases “completely fatalistic;” 
offers “no distinction between good and evil;” 
and “consciously and deliberately blur[s] real 
differences . . . [and] thrives on confusion.”44 
The study references other investigations that 
find New Age thinking to be “based on totali-
tarian unity” and that its search for an “easy 
‘relationship’ with God” reflects “the selfish-
ness at the heart of this New Age.” In related 
interviews Alessandro Olivieri Pennesi, lectur-
er at the Lateran Pontifical University, repeats 
the simplistic and false claim that satanism is 
at the root of the New Age movement since, in 
part, he incorrectly states that the original 
name of the Lucis Trust which Bailey founded 
with her husband Foster was Lucifer Trust.45 

The authors of the study offer it as “an invita-
tion to understand the New Age and to engage 
in a genuine dialogue with those who are in-
fluenced by New Age thought.” I believe that 
Bailey students should accept this invitation to 
dialogue and to thereby clarify the meaning of 
“the New Age” as the Tibetan presents it. This 
can be done through many possible forms such 
as an academic journal article, a chapter in a 
book on the new world religion, or as the 
theme of an entire book in itself that might 
include analyses of other published studies of 
the new age movement. Genuine dialogue with 
Catholic theologians will be difficult given the 
position of the Roman Catholic Church noted 
above and the Tibetan’s many criticisms of the 
Church, including his remark that its policies 
contribute to “. . . the reactionary and con-
servative forces which are so powerfully at 
work resisting the new age . . .”46 Regardless, I 
believe it is imperative that Bailey students 
provide for the public a comprehensive analy-
sis of the meaning of “the New Age” as the 
Tibetan presents it. 

Another major theme underlying Bailey’s 
work regards the nature and influence of the 
soul, a topic that is being explored today in 
academia not only in religious studies but in 
the areas of philosophy and science as well.47 
This theme can be seen as inextricably related 
to the Three Recognitions discussed in Part I 

of this article, and therefore the hypothesis of 
the soul must be presented to the public and the 
intelligentsia by Bailey students before 2025. 
The Tibetan states that the next step for sci-
ence is the discovery of the soul and he goes to 
great length explicating how this may soon 
eventuate.48 He emphasizes the importance of 
gathering evidence within what will soon be a 
legitimate and respectable field of investiga-
tion, and of presenting the evidence so scientif-
ically that the fact of the soul will be justified 
and “engross the attention of our finest minds,” 
that is, academics.49 As noted, this is already 
happening within academia and there are an 
unlimited number of approaches through 
which Bailey students can contribute to this 
discourse by utilizing especially Bailey’s A 
Treatise on White Magic, both volumes of 
Esoteric Psychology, the section on “The Ego-
ic Ray and Solar Fire” in A Treatise on Cosmic 
Fire, and the two volumes on the soul written 
by Nash previously referenced.  

Such approaches will raise immediate objec-
tions from many intellectuals, however, includ-
ing a perceived contradiction with Buddhist 
teachings regarding the anātman (Skt.), or “no-
soul,” doctrine of Buddhism.50 Fortunately, 
this exceedingly complex issue has already 
been addressed in two separate papers by stu-
dents of Blavatsky and Bailey, Nancy Reigle 
and Leoni Hodgson.51 The issue regarding an 
apparent conflict between the concept of a soul 
or self and the no-self doctrine of Buddhism is 
being addressed widely in academia, such as in 
the journal Buddhist-Christian Studies,52 one 
of many sites for ongoing interfaith dialogue to 
which Bailey students could be contributing, 
and in an anthology titled Self, No Self?53  

These studies of the anātman doctrine serve as 
examples of work that can be done by Bailey 
students to relate Bailey’s esoteric philosophy 
to more traditional Buddhist studies within 
academia. Donna Mitchell-Moniak has identi-
fied Buddhist concepts that are implicit in Bai-
ley’s writings,54 writings which on the surface 
may appear to be informed more by concepts 
deriving from Hinduism.55 The work of fur-
thering such an analysis, explicating the nature 
of the anātman doctrine, and incorporating and 
building on other work such as David Reigle’s 
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exceptional scholarship56 could be published as 
separate articles or as one or more anthologies 
introducing Bailey’s work to academia. It 
should be noted that Buddhist meditation and 
Christian contemplative practices are penetrat-
ing rapidly throughout academia today57 and 
voices within academia are calling for the 
needed integration of religion, philosophy (in-
cluding non-Western philosophies), and con-
templative practices.58 

Most academic work in the philosophy of reli-
gion has focused on the Judeo-Christian tradi-
tion and to some extent Hinduism, Buddhism, 
and Islam, but this narrow approach has been 
changing rapidly in recent decades as Feminist 
Theology in its multiple presentations, Confu-
cianism, Daoism, African religions, Shaman-
ism, and various forms of Ethnic and Indige-
nous religions have been drawn into the focus 
of research and debate. These diverse tradi-
tions represent rich areas for comparative 
study by Bailey students. In her study of “the 
religious impulse” esoteric scholar Katherine 
Hendon observes:  

Bailey’s vision for a global religion took 
shape during the advent of the study of 
comparative religion as an academic disci-
pline . . . [and she] definitely sees the object 
of such study to be the search for unity 
among religions. In fact, she considered the 
comparative study of religions during the 
100 years preceding her era to have laid the 
groundwork for the formulation of the es-
sential common truths meant to constitute a 
coming universal religion.59 

If we are to help introduce to the public the 
New World Religion as presented by the Ti-
betan60 it seems imperative that we become 
familiar with current understandings and de-
bates within modern theology and religious 
studies, participate in dialogues with various 
religious groups, and share Bailey’s worldview 
with others via academic publications and 
presentations.61 

I offer two examples where esoteric ideas have 
been introduced into academia to indicate how 
Bailey students could make similar contribu-
tions. First, Koo Dong Yun helps to unite 
Eastern and Western traditions by explicating 

the field of pneumatology (the study of the 
Holy Spirit in Christian systematic theology) 
in terms of “ch’i,” the teachings of the I Ching 
(The Book of Change) and its inherent trinitari-
an principle, and analyses of historical East 
Asian philosophers and modern theologians.62 
For those who view Section One of A Treatise 
on Cosmic Fire as Bailey’s pneumatology (the 
elucidation of Fire by Friction or the Brahma 
aspect of manifestation, i.e., the Holy Spirit of 
Christian theology), comparisons might be ob-
vious given the centrality of prana (Skt.) (in 
comparison to ch’i) and the etheric body in 
Bailey’s presentation. Second, the impact of 
Alfred North Whitehead’s “process philoso-
phy” on religious studies has been enormous. 
It has established a new field of “process the-
ology” and has contributed to a great deal of 
interreligious dialogue and discussion of 
“panentheism,” the idea that God is present in 
all things.63  
Philosophy 
Whitehead’s work has of course also influ-
enced a great deal of discussion within the 
field of philosophy and it has contributed to 
the growing interest in theories of panpsychism 
and panexperientialism which, for the most 
part, leave aside theological concerns inherent 
in “panentheism” [sic] and explore the possi-
bility that mind, consciousness, or experience 
is present in all things.64 The distinctions be-
tween these terms and approaches, and the en-
suing debates between numerous scholars are 
important for Bailey students to understand 
given that the interpenetrating aspects Life-
Quality-Appearance or Spirit-Consciousness-
Form is fundamental in her work. Bailey’s use 
of the term hylozoism as a description of “the 
basic theory of The Secret Doctrine;”65 as the 
fundamental concept underlying all esoteric 
teaching regarding manifestation;66 and as “the 
doctrine that all matter is endowed with life;”67 
requires that we use the term with care because 
academics today associate “life” with biologi-
cal life, and the term hylozoism in general is 
considered to be outdated, often associated 
with theories of the pre-Socratic philosophers.  

Whitehead’s philosophy has helped redirect a 
great deal of philosophic thinking away from 
mechanistic models towards models that un-
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derstand reality as being composed of “pro-
cesses” rather than “matter.” Regarding this 
shift away from a strictly materialist view, the 
study of ontology and the larger field of meta-
physics have regained prominent roles in mod-
ern philosophy with the demise of logical posi-
tivism and behaviorism since the 1950s. Bai-
ley’s extensive writings on matter and sub-
stance, on the physi-
cal/etheric subplanes, and 
on the seven planes of the 
cosmic physical plane, 
provide a wealth of ideas 
that can be applied to cur-
rent academic debates in 
these areas.68  

In addition to ontology 
and metaphysics, a new 
field of “consciousness 
studies” has developed in 
recent decades.69 Given that Bailey has pub-
lished perhaps the most important single book 
on consciousness and the philosophy of mind 
of the 20th century,70 it is surprising that few 
students of her work have contributed to seri-
ous academic research and debate in these are-
as and have in general rarely addressed the 
work of modern philosophers.71 There is an 
enormous amount of work that can be done to 
relate Bailey’s esoteric philosophy to contem-
porary philosophic understanding in categories 
such as ontology, epistemology, metaphysics, 
the mind-body problem, theories of the self, 
free will, and ethics. Many scholars are already 
undertaking such “esoteric” work, for example 
by engaging traditional Western theories of the 
philosophy of mind from the perspective of 
Hinduism and Buddhism,72 and by expanding 
the field within the Western tradition by ex-
ploring topics such as “psychophysiological 
influences,” “near-death experiences,” “geni-
us,” “mystical experience,” “paranormal psy-
chology,” and “telepathy.”73 Just as the expli-
cation of Bailey’s understanding of “the New 
Age” and of the “soul” is imperative in the 
field of religious studies, I suggest that expli-
cating her understandings of “mind” and “con-
sciousness” not only can be done in the field of 
academic philosophy but must be done if the 
“three recognitions” are to receive thoughtful 

consideration by the intelligentsia and the wid-
er public.   
As one example of the necessity for this work, 
Bailey states that our main objective is to live 
and work in the world of ideas and concepts. 
The Tibetan states that this is a major form of 
service and will help destroy world glamour 
and illusion.74 However, while the nature of 

ideas and their “descent” 
on the mental plane and 
transformation into guid-
ing ideals are central as-
pects of Bailey’s esoteric 
philosophy, today these 
concepts may appear to 
reflect outdated notions 
from an earlier era, “the 
heyday of ideas” of the 
17th and 18th centuries, an 
era that has been overtak-

en by theories of meaning and the philosophy 
of language that now dominate academic phi-
losophy following “the linguistic turn.”75 It 
would seem that for our work to be effective in 
reaching the public, the intelligentsia, and aca-
demics, and therefore to be most effective in 
destroying glamour and illusion, we need to 
clarify, and perhaps reconstruct, Bailey’s theo-
ry of mind and “ideas” within the context of 
current academic understanding (but not nec-
essarily within the philosophy of language or 
any other particular approach).  

Science 
Impressive work relating Blavatsky and Bai-
ley’s writings to modern cosmology is being 
done by Mintze van der Velde, Laurence New-
ey, Christopher Holmes, and others.76 At the 
microcosmic level, José Becerra  sketches a 
model of the human being by drawing on 
quantum physics77 and he references the work 
of Stephen M. Phillips, a theoretical physicist 
and theosophist, who has provided mathemati-
cal formulations to support the extraordinary 
clairvoyant research of Annie Besant and 
Charles Leadbeater as presented in their book 
Occult Chemistry.78 Francisco J. Varela, Evan 
Thompson, and Eleanor Rosch have utilized 
the teachings of Buddhism to expand the hori-
zons    of   cognitive   science,   the   broad    approach  

In this article I am arguing 
that we now live in “more 
enlightened times” and that 
there is no good reason for 
Bailey students to remain 
fearful and isolate them-
selves from (or within) the 
academic world. 	
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to the study of mind that incorporates work 
from       the      domains     of     philosophy,     linguistics, 
artificial intelligence, neuroscience, and cogni-
tive psychology. In their book, The Embodied 
Mind, they state that the rediscovery of Asian 
philosophy has the potential to create a second 
renaissance  in  the  West,  particularly in science 
and cognitive science.79 Although many of 
their hypotheses, such as the understanding of 
evolution as “natural drift,” may conflict with 
Bailey’s model, their work deserves thoughtful 
study and I believe that Bailey students can 
and should contribute to this renaissance in 
science and cognitive science as well.  

Bailey has offered perhaps the most extensive 
modern teachings on the chakras (Skt.) and the 
etheric body, and students of her work are 
therefore in a unique position of being able to 
provide a new approach in many fields of re-
search. Malvin Artley has explored the correla-
tions between the head centers and the brain 
and he thereby helps to provide a foundation 
for esoteric research in neuroscience.80 This 
work of explicating and correlating Bailey’s 
writings on the etheric body can also contrib-
ute, for example, to the new field of neurothe-
ology, a subject that relates neuroscience and 
theology as it explores connections between 
the brain and experiences of God.81 It is im-
portant to note that there are approximately 
250 references to the brain in the Master Index 
of Bailey’s writings. These ideas, offered by 
the Tibetan in an era before modern brain re-
search was well established, may provide a 
wealth of information for academic work in 
neuroscience, in consciousness studies, and 
especially in the turbulent debates swirling 
around the “mind/body problem” that attempt 
to understand how the immaterial “mind” 
could possibly interact with the physical brain.  

Another possibility for correlating, or perhaps 
integrating, Bailey’s model of the etheric body 
with modern science is found in the area of 
ethnology, a branch of anthropology focusing 
on human characteristics and a field of study 
listed by the Tibetan as a necessary component 
in the curriculum of future esoteric schools. 
Ethnology may also be considered as a science 
that investigates the divisions of human races, 
their origins, and distribution. Bailey’s conten-

tion that human consciousness evolves through 
distinct stages over enormous time cycles is 
explicit in the esoteric teachings concerning 
interrelated schemes, chains, rounds, globes, 
and rootraces, a comprehensive doctrine pre-
sented earlier in Blavatsky’s teachings. These 
ideas will likely be challenged, especially by 
anthropologists, as much has changed in aca-
demia since the Tibetan mentioned “ethnolo-
gy” without elaborating on his intended mean-
ing of the term. Building on the work of au-
thors who have explicated these teachings of 
planetary and racial evolution,82 Bailey stu-
dents have an important opportunity to relate 
these ideas to current understandings in aca-
demia.  

A specific example for possibly introducing 
Bailey’s model within ethnology relates to the 
recent scientific discovery of the enteric nerv-
ous system, which provides support for Bai-
ley’s ideas regarding human evolution and the 
etheric body. Bailey states that the solar plexus 
center (chakra) governs the psychic nature,83 
directs and controls certain aspects of the 
nervous system, “is in large part the instinctual 
or animal brain,”84 and was active during the 
Atlantean root-race when human conscious-
ness was largely psychic and emotionally fo-
cused.85 These ideas now have greater cre-
dence given that the enteric nervous system, 
which is embedded in the lining of the gastro-
intestinal system, “. . . is now recognized as a 
complex, integrative brain in its own right” 
and is commonly referred to as the “second 
brain.”86 From the perspective of Bailey’s 
model of evolutionary development it may be 
more accurate to speak of the enteric nervous 
system as the “first brain.” 

If Bailey’s writings on the etheric body (mac-
rocosmic and microcosmic) and etheric matter 
and substance in general87 are to contribute to 
the advance of science88 we will need to corre-
late these teachings with the current explora-
tions of scientists who are entering new fron-
tiers in the understanding of matter, explora-
tions such as those found in plasma physics, 
plasma being recognized by science as the 
fourth state of matter,89 and in the study of 
dark energy and dark matter which make up 
96% of the matter density of the universe.90 An 
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example of the possible correlation between 
etheric matter or substance and neurophysiolo-
gy on the quantum level is found in Bailey’s 
explication of the nadis (Skt.) and the model of 
Orchestrated Objective Reduction proposed by 
theoretical physicist Sir Roger Penrose and 
anesthesiologist Stuart Hameroff. Bailey states 
that the human etheric body externalizes itself 
through the nadis, the lines of force that under-
lie the physical system of nerves.  

[The four types of etheric substance] . . . 
create a network of channels; they produce 
fine tubes (if I may use so inappropriate a 
word) which take the general form of the 
dense material or tangible form with which 
they may be associated. This form underlies 
every part of the physical body . . . The 
mass of the smaller channels or the chan-
neling tubes of energy eventually create in 
all forms that layer of corresponding nerves 
which are not yet recognized by medical 
science but which are like an intermediary 
web or network . . . It is this system under-
lying the nerves which is the true response 
apparatus and which—via the brain—
telegraphs information to the mind or, via 
the brain and the mind, keeps the soul in-
formed.91 

Recognition of the nadis by medical science 
may have been achieved by Hameroff and Pen-
rose who suggest that microtubules (Bailey’s 
“channeling tubes”), an important component 
of the cytoskeleton, which provides an internal 
supportive structure for neurons, may play a 
role in the phenomenon of consciousness. Pen-
rose states, “On the view that I am tentatively 
putting forward, consciousness would be some 
manifestation of this quantum-entangled inter-
nal cytoskeletal state and of its involvement in 
the interplay (OR [Orchestrated Reduction]) 
between quantum and classical levels of activi-
ty.”92 
The Tibetan asserts that testifying to the fact of 
the etheric body is “one of the main obliga-
tions of occult students.”93 His teachings on the 
etheric body will likely have much to contrib-
ute to fields of scientific research in biology, 
including morphogenesis, morphogenetic field 
theory, and evolutionary developmental biolo-
gy, as well as to debates surrounding the hy-

pothesis of morphic resonance or causative 
formation proposed by Rupert Sheldrake.94 
The Tibetan further claims that scientific 
knowledge of the fourth ether, the lowest grade 
of etheric substance (counting “downward” 
from the first, or atomic subplane of the physi-
cal plane), will be achieved in the “immediate 
future” and it will be understood as “the elec-
trical manifestation of energy within definite 
limits.”95 He goes on to state that this is indi-
cated in the discoveries of radium and radioac-
tivity and is therefore related to “the eastern 
conception of Vishnu-Brahma, or the Rays of 
Light vibrating through matter.”96 Physicist 
Richard Feynman (1918–1988) notes that the 
theory of the interaction of light and matter, or 
quantum electrodynamics, is “the jewel” of 
modern physics despite the fact that it is a 
“strange theory” that nobody understands and 
that describes “Nature as absurd.”97 The merg-
ing of this theoretical science and the esoteric 
sciences may promote new understandings in 
many areas, especially in the philosophy of 
mind, cognitive science, studies of the 
mind/brain relationship, and the building of the 
antahkarana—“the bridge of electrified mental 
substance” as described by Newey. 

Perhaps the most important and practical work 
Bailey students can do with respect to the 
etheric levels of the physical plane will be to 
elucidate the psychological causes of disease 
and the requirements for healing, and to 
demonstrate the efficacy of the Laws of Heal-
ing in collaborative work with the medical pro-
fession.98 Although the Tibetan emphasizes 
that the work of the ideal healing group lies far 
in the future he also states that a beginning can 
now be made. It seems obvious that Bailey 
students can contribute a great deal to the new 
directions being explored today within medical 
science, many of them foretold by the Tibet-
an.99 His teachings regarding elemental and 
devic beings and their responsiveness to men-
tal influence and control may also have a great 
deal to contribute to addiction studies which 
are currently addressed primarily at the levels 
of chemistry and neurophysiology. These ideas 
may contribute to related areas such as Cogni-
tive Behavioral Therapy (CBT) as well. The 
Tibetan states that knowledge of etheric sub-
stance will “revolutionise the life of man” in-
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cluding the development of new forms of heal-
ing.100  
Developing such knowledge will be facilitated 
by the effects of the incoming fourth ray and 
corresponding activity on the fourth etheric 
subplane. The Tibetan asserts that scientists 
will comprehend this level of substance as 
“force” within matter, or as “the electrical 
manifestation of energy.”101 It should be re-
called that a primary purpose of A Treatise on 
Cosmic Fire is “to direct the attention of the 
scientific and philosophic students to the study 
of force or energy in man and in groups, and to 
interpret man and the human family in terms of 
electrical phenomena . . .”102 As one example, 
in discussing the disruption of the circulatory 
flow between the etheric body, the nadis, the 
nervous system, and the physical body follow-
ing the surgical removal of an organ, the Ti-
betan states that little is yet known of this topic 
and that it is not even being researched in med-
ical science. However, he also predicts that the 
science of electricity will advance rapidly in 
the 21st century.103 Notably, research in this 
area has begun, despite tremendous opposition, 
by Robert O. Becker (1923–2008) and others 
as they have pioneered experiments in the field 
of bioelectric regeneration.104 As suggested by 
the Tibetan, a new “biofield” science is emerg-
ing.105  

There has also been considerable interest and 
academic research regarding the nature of 
death in recent decades and Bailey’s extensive 
writings on the subject as an aspect of healing 
can contribute greatly to these investiga-
tions.106 The study of near-death experiences 
and numerous other paranormal topics have 
been the focus of academic study for dec-
ades.107 The Tibetan places enormous empha-
sis on the Law of Rebirth not only with respect 
to the process of death but as a foundational 
aspect of new approaches to education, psy-
chology, and religion. Regarding this law he 
makes numerous claims including: its recogni-
tion is one of three immediate steps ahead for 
the educational systems of the world; it will 
serve as the foundation for the new psychology 
and as “a major releasing agent in any moment 
of crisis;”108 it is one of two momentous facts 
that must be established by the New Group of 
World Servers;109 it will be one of the keynotes 

of the new world religion; it is inherent in the 
work of establishing right human relations; and 
in its recognition the problems of humanity 
will be resolved.110 Theosophist Sylvia 
Cranston has done an enormous amount of 
work in bringing the theory of reincarnation to 
widespread public attention through her writ-
ings and presentations, including a lecture at 
Columbia University’s College of Physicians 
and Surgeons in 1979.111 Given the great em-
phasis that the Tibetan places on educating the 
public regarding the Law of Rebirth and its 
central role in new forms of education, psy-
chology, and religion, one might ask, “What 
have Bailey students done in the past seventy 
years to inform the public of the Law of Re-
birth?” More importantly we must ask, “What 
can Bailey students do to inform the public of 
this Law?” 
Quantum theory is taking an increasingly 
prominent role in current academic theories of 
consciousness and religion. The Tibetan chose 
not to engage directly with the theory of quan-
tum mechanics, which was emerging during 
the time of his work with Bailey, for several 
likely reasons. These include his acknowl-
edgement of Bailey’s and his own limitations, 
the factor of safety and the need to withhold 
information, and the fact that he was not inter-
ested in usurping the prerogatives of science.112 
He did, however, address the subject of atomic 
physics through his teachings on transmutation 
and the esoteric significance of radiation, radi-
um, and radioactivity, which he applied via the 
Law of Analogy on cosmic, planetary, and 
human scales as well as the atomic.113 John 
Polkinghorne provides an example of the im-
portant and creative work that can be done in 
relating quantum theory and religion. Trained 
as a theoretical physicist, at age forty-seven he 
resigned his position at Cambridge to become 
an ordained Anglican priest and has since con-
tributed numerous works that contribute to the 
integration of science and religion.114 He is one 
of many Christian scholars, including for ex-
ample, T. F. Torrance, Ian Barbour and Arthur 
Peacocke, characterized as theological critical 
realists whose concern is to explore the rela-
tions between science and religion. 
In addition to learning some of the fundamen-
tal concepts from quantum physics that guide 
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and shape much of the current discussion with-
in religion, philosophy, and consciousness 
studies,115 Bailey students may also need to 
come to terms with the sciences of complexity 
that have emerged in the latter half of the 20th 
century, sciences such as nonlinear systems 
theory, chaos theory, nonequilibrium thermo-
dynamics, and autopoietic systems theory. 
These sciences and related ideas, such as 
“emergence,” and “self-organization,” have 
penetrated the public imagination and influ-
ence scholars in diverse fields. They contribute 
to the current orthodoxy of “scientific natural-
ism,” its widespread acceptance in philosophy, 
and to the growing “naturalization” of religion 
and theology—an approach that finds no need 
for revealed theology, miracles, or supernatural 
entities such as gods, angels, demons, or the 
soul. Stuart Kauffman is a leading member of 
the Santa Fe Institute and founding director of 
the Institute for Biocomplexity and Informat-
ics. He reflects this dominant perspective by 
suggesting: 

We appear to be living in an emergent uni-
verse in which life and agency arose with 

no need for a Creator God . . . The radical 
implication is that we live in an emergent 
universe in which ceaseless unforeseeable 
creativity arises and surrounds us . . . This 
emergent universe, the ceaseless creativity 
in this universe, is the bedrock of the sacred 
that I believe we must reinvent.116 

If Bailey’s writings are to receive respectful 
consideration within academia they will need 
to be presented in ways that are cognizant of 
such current orthodox views. And if we are to 
present esoteric teachings in a way that spiritu-
al realities will be factual and proven as the 
Tibetan states they must be, we will also need 
to reflect on appropriate research methodolo-
gies and possibly create new ones. In this re-
gard I think it is notable that Dean Radin, sen-
ior scientist at the Institute of Noetic Sciences, 
presented his research at the 2016 University 
of the Seven Rays Conference. There is also 
much that can be learned from the work of 
those in transpersonal psychology who have 
endeavored for decades to present transperson-
al research in scientifically acceptable ways.117 
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Practical Suggestions for 
Building a Bridge to Academia 

n order for the Tibetan’s teachings to reach 
the wider public, the intelligentsia, and aca-

demics, it is important for Bailey students to 
address, critique, and incorporate ideas that are 
circulating today in the public sphere rather 
than focusing exclusively on dated esoteric 
writings. As the Tibetan insisted, we need to 
come down from our ivory towers and labor in 
“the hard arena of daily and public life.” He 
was distressed to note, however, that accepted 
disciples (“chelas”) typically possess aspira-
tion and devotion but only “occasionally fair 
mental equipment” and, in general, they lack 
“the needed prerequisites to intensive intelli-
gent work.”118 In this time of great crises I 
suggest that Bailey students need to undertake 
such intensive work and immerse themselves 
in academic knowledge, as well as esoteric 
knowledge, to bring the light of the Soul into 
the realm of public understanding more effec-
tively.  

This work does not necessarily require an ad-
vanced university degree because many aca-
demics are working across disciplinary bound-
aries (e.g., science, religion, philosophy, con-
sciousness studies) and are seeking holistic 
approaches to numerous topics. Much of aca-
demic discourse is therefore undertaken at a 
generalized level of understanding to which 
any dedicated student or motivated layperson 
can contribute if they are willing to undertake 
the necessary “intensive intelligent work.” Ac-
ademic resources for this work are easily 
available as public and university libraries of-
ten provide free access to academic journals, 
most of which are available online. With a 
flash or thumb drive it is possible to download 
unlimited journal articles for personal research 
use. Some universities allow members of the 
community access to library resources for a 
nominal annual fee. Through dedicated re-
search into existing academic discussions, dia-
logues, and debates, Bailey students will find 
the most appropriate journals, publishers, and 
settings through which to disseminate their 
own contributions. 

As much of the work of engaging with aca-
demia will be done through writing and pub-
lishing I suggest it is imperative that Bailey 
students conform to academic writing stand-
ards. The Esoteric Quarterly and the School 
for Esoteric Studies have taken the lead 
amongst Bailey organizations by adopting such 
standards. Prominent among these are appro-
priate stylistic standards such as The Chicago 
Manual of Style, used widely in academia, or 
the Publication Manual of the American Psy-
chological Association (“APA style”), used 
primarily in the social sciences. Articles or 
books that do not conform to such standards, 
especially with regard to referencing sources, 
will be rejected by mainstream publishers. If 
published elsewhere they will appear to be ill-
informed or immature works that will likely be 
ignored by many despite providing possibly 
valuable content. While much information can 
be gleaned from publisher’s brief style sheets 
or from close attention to published works, the 
best way to learn such standards is to obtain 
one of the above mentioned writing style man-
uals appropriate for one’s work.  

I also suggest that several specific practices 
should be followed. First, students should con-
sider conforming to the commonly used stand-
ard for referencing Bailey’s works which is to 
use the date (year) of first printing rather than 
to include or reference later printings or elec-
tronic versions (e.g., “A Treatise on Cosmic 
Fire, 1925” rather than, “A Treatise on Cosmic 
Fire, 1982 (Twelfth Printing, 3rd Paperback 
Edition”), assuming that all editions have the 
same pagination.  

Second, it will be useful to provide specific 
page references for all ideas found in published 
works. Technically, only direct quotations may 
require specific page referencing whereas gen-
eral ideas need only include the author and 
volume, indicated by date. However, since in-
troducing Bailey’s ideas to the public is a nov-
el undertaking, articles and books focused on 
her work will serve as important reference ma-
terials for research. Providing specific infor-
mation to help this esoteric research, as well as 
for all published works explored, will be quite  
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valuable. In other words, it is of little help to 
discuss a complex esoteric idea and to then 
simply reference (Bailey, 1925) and expect the 
reader of the article to scan the entire volume 
of A Treatise on Cosmic Fire or otherwise 
scour the index in the hope of finding further 
information on a particular topic, whereas by 
providing the specific page number(s) the 
reader will be directed to the information im-
mediately. If the editor of your work prohibits 
such extensive referencing at least you will 
have a detailed record of your research and 
you might be able to insert a footnote stating 
that detailed references are available upon re-
quest.  

Third, it seems necessary to point out that 
anonymous writings are generally not allowed 
in academic publishing. Many Bailey students 
maintain this practice but I suggest (from per-
sonal experience) that it likely exhibits false 
humility, a glamour of selfish selflessness, or 
fear, especially the fear of exposure, as many 
Bailey students prefer to remain safely in the 
shadows. Anonymous writings will likely have 
little, if any, impact on the intelligentsia and 
the public. If something is worth stating one 
must have the courage to take a public stand 
and to be accountable for it. I further suggest 
that the practice of retaining anonymity is con-
trary to the Tibetan’s insistence that secrecy 
must be avoided and that it also violates “The 
Rules of the Road.”119  

Fourth, it is imperative for Bailey students to 
utilize gender-inclusive language, a practice 
that has been the norm in journalistic and aca-
demic publishing for over three decades now. 
Again, The Esoteric Quarterly and The School 
for Esoteric Studies have taken leadership 
roles in this area.120 For Bailey students and 
organizations to continue using male dominant 
language (aside from direct quotations) when 
communicating with the public may give the 
immediate impression that the writing (and/or 
speech) is anachronistic, biased, and likely ir-
relevant. Given that violence against women 
remains a major injustice throughout the 
world, continued use of patriarchal language 
may also seem to be insensitive, insulting, and 
as possibly contributing to sustaining oppres-
sive attitudes and behavior.  

Finally, it might be helpful to keep in mind 
that efforts to introduce the ideas of the Tibet-
an to the public are all aspects of a great group 
experiment and there is no one correct way of 
undertaking such work. The Tibetan insists 
that the work of esotericists in the New Age is 
not to be organized or regimented but rather 
needs to be expressed as a living, dynamic or-
ganism, as a network of light. This work will 
be carried out through the efforts of many in-
dividuals linked together via numerous inter-
subjective connections: purely subjective work 
on the plane of mind; communications and 
dialogues facilitated especially by electronic 
means; and meetings on the physical plane, 
ranging from small study groups to educational 
settings and conferences. Publishing an aca-
demic paper or book is one important way of 
introducing the Tibetan’s teachings to the pub-
lic and the intelligentsia. There are many other 
ways to contribute to this work that each stu-
dent can imagine, explore, and develop. Creat-
ing research networks is one. As suggested by 
the Tibetan,121 forming meditation and study 
groups on a local level is another valuable con-
tribution especially if such study groups are 
brought to the attention of the intelligentsia, 
for example by advertising the study group 
meetings on university campuses. As this work 
proceeds I believe there will be increasing op-
portunities to teach Bailey’s esoteric philoso-
phy, or “Cosmic Fire Studies,” in numerous 
educational and academic settings.  

Challenges to the Work of 
Building a Bridge to Academia 

erhaps the greatest challenge for the work 
of building a bridge between the Tibetan’s 

teachings as presented in the writings of Alice 
Bailey and academia is that there are apparent-
ly few Bailey students willing and able to un-
dertake this work. I do not think this is an in-
superable problem, however, as I believe it 
will only take a small number of dedicated 
students to spark an interest within academia. 
Once the intelligence and wisdom inherent in 
the Tibetan’s teachings have penetrated aca-
demia I think the vast majority of the work to 
be done in bringing the ideas of the New Age 
before     the    public     will     be     done    by    academics  

P 



Summer 2017 

Copyright © The Esoteric Quarterly.  53 

and the intelligentsia who recognize their val-
ue, not by longtime Bailey students who have 
demonstrated little interest to date in educating 
the general public. I believe an important task, 
as students of the Tibetan’s teachings, is to 
initiate the process and guide it as best we can 
with the wisdom and experience gained over 
nearly one hundred 
years. We need to pre-
cipitate the ideas into the 
public consciousness and 
I believe the best way to 
do so is through direct 
communication with the 
intelligentsia and aca-
demics. As the Tibetan 
often explained, the in-
telligentsia will then 
transform esoteric ideas 
into ideals that the gen-
eral public will recog-
nize and manifest.  

Another major challenge 
to this work will be to 
respond to the attacks 
that will inevitably be 
directed toward any ef-
forts to introduce Bai-
ley’s writings to academia and toward Bailey’s 
work in general. We should expect and prepare 
for a range of criticisms and respond with as 
much equanimity and loving intelligence as 
possible, preferably through some form of 
group work. To date, criticisms have focused 
primarily on superficial charges that Bailey’s 
writings are racist and anti-Semitic. Regarding 
race relations, Bailey was actually decades 
ahead of her time in opposing racial discrimi-
nation and in calling for racial justice.122 It is 
likely that Bailey’s ideas regarding the evolu-
tion of human consciousness through various 
root-races will be criticized and students of her 
work will need to consider carefully such ar-
guments—we will need to be well-grounded in 
esoteric teachings, understand clearly the criti-
cisms directed toward them, hold the critic ac-
countable for explicating her or his own theo-
retical position, and be able to engage in fruit-
ful dialogue. I suggest it would be a valuable 
contribution for one or more Bailey students to 
publish an article or book that not only expli-

cates Bailey’s theory of human and planetary 
evolution by building on the work of the au-
thors previously referenced (endnote 82), but 
that also includes a thorough examination, 
comparison, and critique of current academic 
theories of racial and planetary evolution.  

Thoughtful criticisms claiming that Bailey’s 
writings are anti-
Semitic will also need 
to be addressed with a 
high degree of 
knowledge and loving 
intelligence. This work 
has been undertaken in 
recent years by a group 
of Bailey students in 
an online dialogue, and 
Lucis Trust offers a 
paper on their website 
addressing the issue.123 
The Tibetan’s position 
is clearly anti-Zionist 
as he argued forcefully 
against creating a fur-
ther separation within 
humanity, a separation 
that would inevitably 
be brought about by 

the creation of the state of Israel. The resulting 
wars, violence, and tensions in the Middle East 
and related worldwide instability and suffering 
have regrettably proven the accuracy of his 
predictions. In 1946 he insisted that the world 
religions must make specific changes. He con-
tinued, 

If none of these things happen, humanity is 
headed towards a religious war which will 
make the past war [1914–1945] appear like 
child’s play; antagonisms and hatreds will 
embroil entire populations and the politi-
cians of all the nations will take full ad-
vantage of the situation to precipitate a war 
which may well prove the end of humanity. 
There are no hatreds so great or deep as 
those fostered by religion.124  

It seems that this is the direction in which hu-
manity is rapidly heading and that the primary 
solution lies in education. The Tibetan stated 
that the issues confronting humanity at the end 
of the war (1914–1945) “should be faced with 

In order for the Tibetan’s 
teachings to reach the wider 
public, the intelligentsia, and 
academics, it is important for 
Bailey students to address, cri-
tique, and incorporate ideas 
that are circulating today in 
the public sphere rather than 
focusing exclusively on dated 
esoteric writings. As the Tibet-
an insisted, we need to come 
down from our ivory towers 
and labor in “the hard arena 
of daily and public life.”  
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courage, with truth and understanding, as well 
as with the willingness to speak factually, with 
simplicity and with love in the effort to expose 
the truth and clarify the problems which must 
be solved.”125 I suggest that if all sides of the 
historical, political, and religious issues in-
volved are widely studied and understood; and 
if individuals, in recognizing the Law of Re-
birth, realize both that they have likely con-
tributed to the problems of humanity through 
their past actions and that they will likely have 
future incarnated experience in a culture, reli-
gion, or nation they currently oppose, the natu-
ral goodwill and intelligence of humanity will 
more easily be able to work out solutions from 
this more inclusive and less entrenched per-
spective. This recognition requires, of course, 
that the doctrine of reincarnation be intelligent-
ly, convincingly, and widely disseminated. As 
noted above, this work is one of three immedi-
ate steps ahead for the educational systems of 
the world; it concerns a fact that must be estab-
lished by the New Group of World Servers; 
and in its recognition the problems of humanity 
will be resolved.  
New challenges will arise as Bailey’s writings 
are introduced into academia since they will 
challenge or contradict many traditional under-
standings. As I have argued, it is important for 
Bailey students to be well educated in current 
academic knowledge so that they may under-
stand and respond to such challenges, ques-
tions, and criticisms and thereby be able to 
engage in fruitful dialogue. It is also important 
for Bailey students to be receptive, adaptable, 
and humble, and to recognize the limitations of 
the Tibetan’s dated teachings, limitations 
which he frequently acknowledged, such as in 
his statement that he is “guilty of creating new 
prisoners . . . [as] all books are prison houses 
of ideas . . .”126 

Other major challenges will arise from the ac-
tions of those who find value in Bailey’s work 
and appropriate, or misappropriate, the Tibet-
an’s teachings while having only a limited un-
derstanding of them. The best solution, I sug-
gest, is for longtime students of these teachings 

to exercise leadership in educating the intelli-
gentsia and the public and to set high standards 
for the interpretation, application, and dissemi-
nation of these teachings. Other challenges will 
surface regarding the legitimacy of such ef-
forts. It is likely that some students new to the 
work will establish themselves as teachers and 
authors. This may lead to grievous degrada-
tions of the teachings or, in some cases, such 
efforts may be brilliant. Even among longtime 
Bailey students the efforts to educate the pub-
lic and to convey esoteric ideas range along an 
entire spectrum of intelligent understanding 
and effectiveness. Another major challenge 
will arise regarding the disparate motives for 
such work as some individuals may seek to 
appropriate the Tibetan’s teachings for egotis-
tical reward and/or commercial gain. As the 
teachings gain recognition it is likely that they 
will be commodified and sold with extravagant 
claims. Another danger lies in the likelihood 
that esoteric ideas will at times be presented or 
utilized on cognitive levels only without ade-
quate emphasis on the necessity for incorporat-
ing meditation and service into a daily life 
practice. And finally, a major challenge will be 
to overcome the fragmentation that has devel-
oped among Bailey organizations and students 
since Bailey’s passing in 1949. Working to-
gether on the plane of mind to build a bridge to 
the intelligentsia may serve to help heal these 
divisions.  

These are just a few examples of the many 
challenges and problems that will arise from 
efforts to introduce the Tibetan’s teachings 
into academia. Despite the risks, given the cri-
ses facing humanity today I believe such ef-
forts must be made and that longtime students 
of these teachings need to actively discuss and 
coordinate their ideas and plans, their progress, 
their challenges, and their proposed solutions. 
All of these efforts must be undertaken in light 
of the Tibetan’s insistence that new methods of 
communication, cooperation, and group work 
must be developed through dynamic organisms 
of world servers rather than through existing 
structures of crystallized organizations.
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Conclusion 

 

 
A depiction of the global sources of CO2  

http://www.bbc.com/news/science-environment-37729033. Image Credit: NASA.  
 

n Part II of this article I have endeavored to 
outline a positive approach to address and 

help resolve our current crises by simply fol-
lowing the urgent injunctions made by the Ti-
betan to educate the public and the intelligent-
sia regarding “the academic truths of the eso-
teric teaching.” Part I of this article and my 
concluding remarks here, however, may sound 
negative, harsh and judgmental. Indeed they 
are, as my stated intention is to sound a much 
stronger wake-up call than the one issued by 
Nancy Seifer ten years ago, a call that was 
largely ignored by the Bailey community. 
Most Bailey organizations and students have 
focused selectively on optimistic statements 
made by the Tibetan and have created a 
thoughtform of assured and joyful triumph. 
This thoughtform, in my opinion, has lulled the 
Bailey community into a state of hopeful ex-
pectancy while perpetuating “the old methods 
and modes of work” with only minor adapta-
tions. In line with this thoughtform it has been 
proclaimed with certainty that the members of 
the Hierarchy will begin the process of exter-
nalization “. . . in the coming decades . . . to 
help usher in the new age and prepare human 
consciousness for the reappearance of the 
World Teacher.” In order to provide a more 
balanced perspective and to counteract this 

possibly illusory and misleading thoughtform I 
have focused on many less optimistic state-
ments the Tibetan makes and on the possible 
dire consequences he states will result if the 
necessary work is not accomplished. In con-
trast to the pronouncement quoted above I be-
lieve the Tibetan indicates clearly that it is our 
work now to “prepare human consciousness 
for the reappearance of the World Teacher,” an 
urgent task given that over the past seventy 
years not nearly enough has been accom-
plished in educating the general public regard-
ing the Three Recognitions. 

Our global crises are worsening daily—global 
CO2 levels have reached 410 parts per mil-
lion127 while simultaneously politicians, con-
trolled by major corporations, are reversing 
decades of environmental protections. Authori-
tarian political movements are on the rise . . . I 
need not continue. Many Bailey organizations 
and students seem to accept this descent to-
ward global catastrophe as the inevitable result 
of extra-planetary forces and assert the fact 
that it heralds the equally inevitable Reappear-
ance of the Christ and Externalization of the 
Hierarchy, an event which will presumably 
save humanity and the planet. Bailey organiza-
tions and students typically point to the en-
couraging efforts made by others in “the hard 

I 
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arena of daily and public life” as indications of 
this impending event while remaining isolated 
in their ivory towers, restricting their own ef-
forts for the most part to subjective, “esoteric” 
work as it has been done for nearly a century, 
seemingly oblivious to the Tibetan’s urgent 
calls for his students to assume their spiritual 
duties and responsibilities by demonstrating 
public leadership and fighting evil with every 
possible agency. On numerous occasions dur-
ing the global crises of the past century the 
Tibetan literally begs his students to take ac-
tion to educate the public with respect to the 
light and wisdom inherent in his teachings. 
Regarding his efforts he states, 

. . . there are enough people in the world 
today [1941] to turn the tide if they can be 
aroused from their apathy. 

I tried to arouse them to speed and clear 
thinking between the years 1932-1938 but 
though something was accomplished, it was 
not enough. The blindness, illusion, separa-
tiveness and inertia of the aspirants of the 
world today constitute one of the factors 
with which the Hierarchy has to contend. 
Aspirants are preoccupied with their own 
little affairs and with their own small ef-
forts, instead of relinquishing everything in 
an endeavour to unite on the needed appeal 
and activity. They are contending for their 
own interpretations of truth, and for their 
pet ideals of peace, living or work and—
like Nero—they “fiddle whilst Rome 
burns.”128 

While disaster at that time was narrowly avert-
ed, the Forces of Materialism have since re-
gained strength and a pervasive global influ-
ence and control. Bailey organizations and stu-
dents, however, have for the most part settled 
down to providing esoteric education that 
draws interested students into their organiza-
tions, rather than disseminating esoteric 
knowledge and wisdom out to the intelligentsia 
and the wider public as the Tibetan requested. 
Merely having a website or utilizing social 
media are not, in my opinion, serious and 
committed educational endeavors to bring 
about fundamental changes in human thinking 
by the year 2025. I question whether Bailey 
organizations today are not susceptible to the 

same criticisms Bailey herself directed toward 
the Theosophical Society when she claimed, “. 
. . [its management was] reactionary and old-
fashioned . . . it was degenerating into a sec-
tarian group more interested in founding and 
sustaining lodges and increasing the member-
ship than in reaching the general public with 
the truths of the Ageless Wisdom.”129  

While it seems that every Bailey organization 
has a project underway to eliminate world 
glamour and illusion, we might do well to keep 
in mind the Tibetan’s warning: “Occult bodies 
and esoteric groups are, at this time, the most 
glamoured of any of the world groups . . .”130 
One Bailey organization has insisted recently 
that we must appeal to the intuition to under-
stand our current crises because the intellect 
alone is not sufficient and succumbs to illu-
sion. Another Bailey organization has called 
for students to utilize the energy of Fohat 
(Tbt.) to “purify the astral plane . . . and per-
manently destroy the negative thought-
forms.”131 I suggest that these proposals are 
misdirected and avoid the necessary mental 
work “of hard straight thinking” that is in-
volved in the more effective approach that uti-
lizes the powers of the illumined mind, an ap-
proach that the Tibetan endorses when he 
warns students of mistaken attempts to dissi-
pate glamour by invoking the soul and higher 
energies.132  

Perhaps the above ideas for subjective and 
highly abstract work are sound. Perhaps also 
the Externalization of the Hierarchy is pro-
ceeding exactly according to the Plan and a 
large number of trained initiates are already or 
will soon be manifesting the necessary work. I 
do not know. What I do see is an isolated and 
fragmented community of Bailey students, 
many of whose published works are not well 
developed and will not withstand the scrutiny 
of intelligent analysis. It is not my intention to 
criticize unnecessarily specific organizations 
or individuals. However, after thirty-five years 
of experience attempting to work within the 
Bailey community I feel compelled to not only 
sound a wake-up call but to also sound a cau-
tionary warning. Yes, we may be students of a 
teaching that reveals astounding intelligence 
and wisdom. However, in my opinion, this 
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knowledge often engenders a sense of spiritual 
superiority while in fact many of our public 
efforts are extremely weak and expose a great 
vulnerability as many Bailey organizations and 
students yet lack “the needed prerequisites to 
intensive intelligent work” as the Tibetan not-
ed long ago. Our weaknesses and vulnerabili-
ties are generally concealed by our commit-
ment to the principle of harmlessness and by a 
refusal to offer criticism of each other’s ef-
forts. Our weaknesses and vulnerabilities are 
further concealed by our historical unwilling-
ness to risk exposure and criticism in the pub-
lic sphere and by our choice to remain in the 
shadows doing our “esoteric work” and “pre-
paring the subjective field.” I believe strongly 
that it is imperative for us to share constructive 
criticisms amongst ourselves rather than to 
wait and suffer devastating criticisms from the 
intelligentsia when the ideas of Bailey organi-
zations and students are exposed more broadly 
in the public sphere.  

In contrast to the subjective efforts of Bailey 
organizations mentioned throughout this arti-
cle, the suggestions I have offered in this arti-
cle are more down-to-earth, practical, and will, 
I believe, be more effective in addressing our 
world crises. I have endeavored to outline a 
plan that will bring the practical wisdom of the 
Tibetan’s teachings directly to the intelligent 
public so that the prevalent forces of evil can 
be recognized and effectively opposed, and 
right human relations can thereby be achieved 
more readily. The purpose of this article is also 
to encourage open and honest dialogue and 
debate within Bailey organizations, between 
organizations, and amongst students as to what 
our immediate goals should be in the next few 
years and how to most effectively achieve 
them.  

I conclude this article with an optimistic vi-
sion. I imagine that the Three Recognitions, of 
the world of meaning and of the Soul, of the 
Hierarchy, and of the Plan are brought to pub-
lic attention before 2025 by a new wave of 
“young workers” who embody Aquarian val-
ues and who are ready to move beyond “the 
old methods and modes of work” as the Tibet-
an insisted we must. I envision a world in 
which his ideas are discussed widely in the 

public sphere and academia, and university 
courses in “Cosmic Fire Studies” are wide-
spread. I imagine international conferences 
where participants representing the greater 
Bailey community work in creative coopera-
tion with an equal number of academics from 
diverse fields of study. I envision a world in 
which the thoughtform of “possessive individ-
ualism” has been replaced by the New Age 
ideals of “the group good,” “group work,” and 
“service to humanity.” I imagine that before 
2025 the “Words of the Year” recognized by 
our major dictionaries will be “Goodwill” and 
“Right-Human-Relations.”  

I believe all of this is possible. I also believe it 
will take an enormous amount of dedicated 
effort undertaken on the mental plane, focused 
in the light of the Soul, energized by love, and 
manifested courageously on the physical plane 
in our daily lives and contacts. We cannot wait 
for the Hierarchy to resolve our world crises. 
The Hierarchy is waiting for us. 
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