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Abstract 
his article suggests a practical plan of ac-
tion for transforming our global crises and 

inaugurating a new age of solidarity, coopera-
tion, and right human relations. The plan en-
tails building a bridge between the wisdom 
expressed in the writings of Alice A. Bailey 
(Cosmic Fire Studies) and academia, an effort 
that will in turn precipitate greater understand-
ing and help mobilize the forces of goodwill 
within humanity. In Part I, “The Need,” con-
text for this plan is established by describing 
our current global crises in light of Bailey’s 
analysis of the global crises of 1914–1945 and 
her allied calls to action. The question as to 
whether or not such a bridge should be built is 
explored in depth. In Part II, “The Work,” an 
argument is made that Bailey’s published writ-
ings should serve as a singular model for illu-
minating academic research. Examples are of-
fered where Bailey’s ideas may contribute to 
the fields of religious studies, philosophy, and 
science. The article closes by offering practical 
suggestions for undertaking this work and by 
acknowledging some of the many challenges it 
will face. 

“And though the past has its share of injustice 
Kind was the spirit in many a way 

But its protectors and friends 
 have been sleeping 

Now it’s a monster and will not obey” 

“Monster” 
Written by Jerry Edmonton and John Kay - 

1969 
Steppenwolf 

Introduction 
en years ago Nancy Seifer published an 
article in The Esoteric Quarterly alerting 

disciples to the warning issued by the Tibetan 

teacher Djwhal Khul regarding the possible 
“total destruction of mankind.”1 The Tibetan 
asserts that this catastrophic outcome can only 
be avoided if fundamental changes in human 
thinking and action are brought about through 
three recognitions by the year 2025—
recognition of the world of meaning, of the 
Hierarchy, and of the Plan. He states that these 
recognitions should be the focus of all educa-
tional work to be undertaken by students of his 
teachings until that time and he further asserts 
that this endeavor will only be successful 
against the impending forces of destruction 
“provided . . . that the inertia so prevalent 
among spiritual people is overcome.”2  

As students of the Tibetan’s teachings and in 
light of the enormous crises facing humanity 
today we must ask ourselves with complete 
honesty if we have overcome inertia, the force 
of habit, and spiritual pride. Are we adaptable 
and creative in recognizing new and effective 
modes of education? Do we embrace a humble 
attitude and endeavor to understand the com-
plex worldviews and languages of science, 
religion,          and         philosophy           that          express          the  
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“newest mind” through which we must trans-
late esoteric teachings for the public?3 Are we 
fearless and willing to sacrifice everything in 
the endeavor to educate public opinion with 
regard to the Soul, the Hierarchy, and the Plan 
on the scale necessary to avert global disaster? 
Or are we sleeping—quietly doing our subjec-
tive work, talking amongst ourselves, and of-
fering modest programs for the interested pub-
lic while the “Monster” grows steadily in pow-
er?4  

Seifer noted that after sixty years of opportuni-
ty there was little evidence that the three nec-
essary recognitions had been brought to public 
awareness. Now, ten years later, it appears that 
Seifer’s urgent call as well as the Tibetan’s 
numerous warnings have been largely ignored 
by the community of Bailey students. Seifer’s 
article generated little or no discussion5 and 
“the three recognitions” have not been brought 
to public attention on the scale necessary to 
avoid the total destruction toward which hu-
manity and the planet are rapidly heading. 
Writings published by students of the Tibet-
an’s teachings and website information provid-
ed by most Bailey organizations contain little 
sense of urgency and offer few innovative sug-
gestions that might help avert this possible de-
struction. Rare is the voice within the Bailey 
community that calls for new thinking and 
immediate practical action. In addition to Seif-
er, esoteric scholar Phillip Lindsay stands as a 
prominent exception. In his monthly writings 
he consistently focuses light on the prevalent 
activity of “the Forces of Materialism,” the 
forces of evil that contribute to our world cri-
ses. He asserts, “The urgency and immediacy 
of the problem is now so pressing that radical 
and swift action must be taken.”6  

Most Bailey students and organizations offer 
an optimistic interpretation of our global situa-
tion by acknowledging our current crises in a 
cursory manner and by attributing the underly-
ing causes to events such as “crises of initia-
tion,” (either human or planetary) or to “de-
scending energies” originating from outside 
our planetary life.7 This traditional approach 
finds the solutions to our apparent crises to lie 
in a redoubling of our efforts to fulfill tasks 
outlined by the Tibetan (such as promoting the 

use of the Great Invocation on a wide scale) 
and in offering modest experiments with new 
forms of organized service activities. Accord-
ing to this perspective, everything is working 
out according to the Plan and the imminent 
“Reappearance of the Christ and Externaliza-
tion of the Hierarchy” is assured, as is the ul-
timate triumph of good over evil.8  

There is another interpretation of our current 
situation based in part on readings of the Ti-
betan’s teachings that acknowledges the possi-
bility that humanity and the physical planet 
earth are doomed to destruction, either through 
divine “intervention in the form of widespread 
cataclysm”9 or as the result of a cosmic initia-
tion undertaken by our planetary Logos. In 
light of an esoteric interpretation of the Book 
of Revelation, suggestions made by Rudolf 
Steiner, and ideas found in the Terra Lucida 
teachings, esoteric scholar Dorje Jinpa sug-
gests that as conscious life is transferred to 
higher dimensions of Being through this initia-
tory process and as the accompanying “al-
chemical transformation” or “spiritualization 
of the ethereal body of the Earth” takes place, 
humanity, excluding “the elect,” may suffer 
annihilation—rapidly for many in ongoing cat-
aclysms of war, poverty, and natural disasters, 
and for those surviving, over an enormous pe-
riod of time in “the fire of karmic retribution” 
as the planet slowly disintegrates.10  

As one example of the Tibetan’s many warn-
ings regarding the likely catastrophe awaiting 
humanity if necessary actions are not under-
taken he asserts:  

It [the spiritual Hierarchy of the planet] is 
primarily interested in humanity, realizing 
that the steps taken by humanity in the im-
mediate future [1947] will condition the 
new age and determine man’s destiny. Will 
it be a destiny of annihilation, of a plane-
tary war, of worldwide famine and pesti-
lence, of nation rising against nation and of 
the complete collapse of all that makes life 
worth living? All this can happen unless 
basic changes are made and made with 
goodwill and loving understanding.11 

A decade earlier he noted the importance of 
organizing the human mind so that new ideas 
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could be understood and he emphasized “that 
today is the day of opportunity . . . a period of 
immense cyclic importance.”12 Knowing that 
his students needed to be aroused from their 
apathy he further emphasized that it is “the 
day” of opportunity, not “a day.” It is a mo-
ment of opportunity that will not last. Now, 
seventy or more years later, it appears that the 
day of opportunity may have passed as we are 
in fact facing “a destiny of annihilation, of a 
planetary war, of worldwide famine and pesti-
lence, of nation rising against nation and of the 
complete collapse of all that makes life worth 
living.” 

Between these two widely divergent perspec-
tives depicting assured triumph or likely catas-
trophe I offer an alternative interpretation and 
plan of action. This approach is based on 
statements found in Bailey’s writings that em-
phasize the human causes of our current crises, 
the encroachment of evil, and the need to com-
bat this evil with unremitting effort both sub-
jectively on the plane of mind and objectively 
on the physical plane in the “hard arena of dai-
ly and public life.” The situation today is argu-
ably more difficult than it was during World 
War II because evil is not now focused in spe-
cific nations and armies that can be confronted 
directly but rather penetrates all aspects of our 
so-called civilization—political, economic, 
educational, and most others. I suggest that a 
primary reason for our current crises is the 
same as that given by the Tibetan seventy 
years ago: 

The reason for the corrupt politics and the 
greedy ambitious planning of so many of 
the world’s leading men can be found in the 
fact that spiritually minded men and women 
have not assumed—as their spiritual duty 
and responsibility—the leadership of the 
people. They have left the power in the 
wrong hands and permitted the selfish and 
the undesirable to lead.13 

As these conditions of greed and corruption 
remain true today it seems clear that a central 
aspect of addressing our current crises effec-
tively is for students of the Tibetan’s teachings 
to assume their spiritual duty and responsibil-
ity by taking active leadership roles in educat-
ing the public and the intelligentsia. The Tibet-

an goes on to state not only that “an intelligent 
and cooperative public opinion must be devel-
oped in every land” but that this work, “a ma-
jor spiritual duty,” could be accomplished in 
twenty-five years “if the spiritual people of the 
world will become genuinely active.”14 As 
Seifer notes, the Tibetan’s many optimistic 
pronouncements are often conditional—the 
Plan is not unfolding inexorably but rather de-
pends upon the work of aspirants and disciples 
to successfully mobilize the goodwill inherent 
within humanity. It seems obvious that this 
work has not been accomplished in the past 
seventy years because “the spiritual people of 
the world” have not become sufficiently active 
in educating public opinion. I am cautiously 
optimistic that disaster can be avoided but only 
if effective, immediate action is taken to op-
pose evil and to activate the potent goodwill 
within humanity. Efforts to establish “the three 
recognitions” and to engender “the divine 
idea” in human consciousness will help redi-
rect human thinking and action, manifest the 
potencies of goodwill, and transfer power to 
those intent on establishing right human rela-
tions.  

Building a bridge to the academic community 
is an important and necessary approach for 
manifesting the light, love, and power of the 
Soul within humanity. It is through the intelli-
gentsia that we will most quickly and effec-
tively reach the wider public and the women 
and men of goodwill who must be mobilized if 
we are to have any success in resolving the 
enormous crises confronting us today. As the 
Tibetan stated long ago, in words that are still 
applicable yet unfulfilled,  

The world today is in the throes of agony . . 
. To those of you who have the inner sight 
and intuitive comprehension comes the op-
portunity to aid that apprehension and to 
lead a despairing world—deep cast into 
darkness and distress—one step nearer to 
the light. The work you have to do is to take 
the knowledge which is yours and adjust its 
application to the world’s need so that 
recognition of the truth may be rapid. In the 
heart of every man lies hid the flower of the 
intuition. On that you can depend, and no 
eternal or cosmic fact clothed in a suitable 
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form will fail to receive its meed of recog-
nition and understanding.15 

In light of this stated opportunity and directive 
to demonstrate leadership by translating esoter-
ic truths into suitable forms that will be recog-
nized and applied, I offer this manifesto, this 
call to action. 

This article is structured as follows. In Part I, 
“The Need,” I first relate my experience of 
awakening to the prevalence of evil and per-
ceiving the need for immediate, effective ac-
tion. This is followed by a description of our 
current global crises and numerous statements 
made by the Tibetan regarding the previous 
global conflagration (1914–1945)—statements 
referenced to demonstrate the similarity of 
both the causes of these crises and the neces-
sary responses. The fundamental question as to 
whether or not Bailey students should attempt 
to build a bridge between the esoteric and aca-
demic communities is then addressed. Five 
possible reasons not to undertake this proposal 
are considered and counterarguments are giv-
en. Reasons why we should attempt this effort 
are then put forth, reasons based on implicit 
and explicit injunctions found in Bailey’s writ-
ings. In Part II, “The Work,” I clarify that I am 
focusing this project specifically on Bailey’s 
writings and I distinguish these writings from 
related teachings and traditions. I then ground 
the project by suggesting several areas in reli-
gious studies, philosophy, and science wherein 
Bailey students might initiate dialogues with 
the intelligentsia working in academia. Finally, 
some practical suggestions for how these dia-
logues might be undertaken are offered and 
some of the many challenges that will confront 
this effort are addressed. Throughout the arti-
cle I provide numerous references to both sup-
port my arguments with direct statements from 
the Tibetan and to offer Bailey students and 
academics some resources for entering each 
other’s respective domains. 

Our Current Global Crises 
his article is neither an abstract presenta-
tion regarding some esoteric topic nor a 

scholarly analysis offered from an objective 
third-person point of view. Rather, it is a per-
sonal assessment based on thirty-five years of 

experience working within the Bailey commu-
nity and a fervent call to action. As noted, this 
article follows upon Seifer’s intelligent, heart-
felt, and urgent plea sent forth ten years ago. 
As her article did not generate the response I 
think it deserves from the community of Bailey 
students I believe that her original plea, and 
many of the Tibetan’s as well, need to be again 
enunciated clearly and forcefully, as the crises 
we face today demand new thinking and cou-
rageous action.  

Awakening to the Prevalence of Evil 
The methods we select for responding to the 
current crises confronting humanity and the 
planet will depend in large part on our percep-
tions and assumptions. For decades my own 
political, social, and environmental perceptions 
and assumptions were fairly inchoate and quite 
naïve. I was awake to the fact that humanity 
faced serious challenges but did not give spe-
cific issues much thought. I simply assumed 
that good would ultimately triumph over evil 
and that humanity would undoubtedly be able 
to solve its problems and inaugurate an era of 
peace and cooperation. I assumed that humani-
ty’s problems were under control, that they 
were being addressed by a multitude of divine 
forces, and that we, as agents of these forces, 
would eventually solve them. Success ap-
peared inevitable because I believed that the 
Reappearance of the Christ and the Externali-
zation of the Hierarchy were imminent; the 
evolution of consciousness and social progress 
were assured; and the potent force of goodwill 
within humanity would be effectively mobi-
lized as we strode forth into the New Age.  

In fact, however, I was asleep. I no longer be-
lieve these assumptions are necessarily true. 
Holding these benign and hopeful assumptions 
allowed me to avoid facing the reality and 
growing strength of evil in today’s world—the 
“Monster”—an aspect of Humanity’s Shad-
ow/Dweller as Lindsay has described it. In es-
sence, I held one “simple” interpretation of 
evil that presumed its cosmic defeat and the 
certain slow death of its planetary Lodge.16 I 
subconsciously blended this rather innocuous 
understanding of evil with mainstream rational 
sensibilities to distance myself even further 
from it. Aside from philosophical and theolog-

T 



Spring 2017 

Copyright © The Esoteric Quarterly  23 

ical musings on questions of theodicy, rational 
agents rarely speak of evil in today’s modern 
and postmodern world aside from rhetorical 
statements occasionally hurled by world lead-
ers (e.g., “evil empire;” “axis of evil;” “the 
Great Satan”) or espoused by members of the 
punditocracy. What we are actually confronted 
with, according to the 
mainstream view, is not 
evil per se but rather 
systemic problems or 
anomalies that will 
eventually yield to ra-
tional analysis, techno-
logical solutions, prag-
matic legislation, and 
political will. Not will-
ing to face the reality of 
evil or its implications, I 
averted my eyes and 
numbed myself to it 
while assuming that the 
“will-to-good” would 
somehow triumph. I 
kept my head down and 
simply got on with my 
“esoteric work.”  

I received a wake-up 
call a few years ago 
during a public lecture 
given by Brian Swimme 
and Richard Tarnas, two professors at the Cali-
fornia Institute of Integral Studies. These usu-
ally ebullient scholars appeared subdued, al-
most morbid, in their presentation, as they 
seemed to be suggesting the likelihood that we 
were rapidly approaching, if we hadn’t already 
passed, the tipping point of environmental de-
struction. Although vaguely aware of such ar-
guments I had not taken them seriously until 
confronted with their somber analysis. The 
likely reality of what had seemed a remote 
possibility dawned upon me—humanity and 
the planet may be facing imminent total de-
struction, just as the Tibetan forewarned in 
many instances. And we, his students, to 
whom were given the responsibility for ensur-
ing that fundamental changes in human think-
ing and action were to be brought about, have 

as of yet failed to exemplify the world leader-
ship demanded of us.  
The purpose of the following section is to de-
scribe these global crises and draw attention to 
relevant statements found in the Tibetan’s 
teachings to sound a wake-up call that may be 

necessary for the com-
munity of Bailey stu-
dents. I believe it is 
imperative for us to 
reflect critically on the-
se crises, achieve new 
understandings, and 
provide new responses 
as the Tibetan implored 
us to do. In early 1949 
he expressed doubts 
concerning the leader-
ship and effectiveness 
of the fifty-one senior 
esoteric students with 
whom he had been 
closely working. He 
continued by discussing 
the work to be carried 
on after Bailey’s pass-
ing as follows: 

Young workers must be 
chosen who may not 
see things as all of you 
see them, and in that 

lies the hope of the work’s persistence, for 
most of you are too old for the work of re-
construction and too crystallised; you can, 
however, form a strong foundation and give 
courage to the young ones. Most of you are 
too anxious to see the old methods and 
modes of work perpetuated . . . The princi-
ples of the Ageless Wisdom must be pre-
served, but all outworn forms must go.17 

Can we awaken from crystallized habits, as-
sumptions, and modes of work? What new and 
necessary forms must we create to embody the 
available transformative energies? I support 
the urgent calls made by Seifer and Lindsay 
and suggest that radically new forms of service 
must be manifested if we, as working disciples, 
are to respond effectively to our current global 
crises and avoid total destruction.  

. . . in light of the enormous 
crises facing humanity today 
we must ask ourselves with 
complete honesty if we have 
overcome inertia, the force of 
habit, and spiritual pride. Are 
we adaptable and creative in 
recognizing new and effective 
modes of education? Do we 
embrace a humble attitude and 
endeavor to understand the 
complex worldviews and lan-
guages of science, religion, 
and philosophy that express 
the “newest mind” through 
which we must translate eso-
teric teachings for the public?  
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Growth of the Monster 1949-2016 
 
 

 
“Armageddon” 

1935-36 
Nicholas Roerich18 

Following the horrors of the Great War (1914-
1945) the Tibetan was optimistic that humanity 
had learned necessary lessons and was pre-
pared to work toward human unity and the es-
tablishment of right human relations. This was 
to be undertaken through group work and or-
ganizations such as the recently created United 
Nations. However, he expressed his concerns 
and doubts as well, as in the following state-
ment: 

The Forces of Evil are still active [June 
1947]; they may have been driven back, but 
they are still powerful; they are still subtly 
working and are still striving for a firmer 
foothold; they are still cleverly feeding 
world anxiety and world insecurity in order 
to create another point of world tension.19  

Regrettably, it appears that the Forces of Evil 
have achieved a firm foothold and a pervasive 
influence. What could not be achieved by the 
ideologies and armies of the Axis Powers has 
been accomplished “cleverly” and “subtly” as 
the Tibetan forewarned, while the majority of 
those who could oppose this “Monster” were 
exhausted, apathetic, hopeful, passive, fearful, 
preoccupied, or otherwise “asleep.”  

After the war capitalist and communist nations 
intensified their antagonistic positions, soon 
bringing the world to the brink of nuclear war. 
They thereby fueled “the outstanding human 
weakness, the great sin or heresy of separate-
ness . . . [which] is responsible for the entire 
range of human evil.”20 Nationalism and fear 
flourished, forcibly overshadowing voices that 
called for mutual understanding and interna-
tional cooperation. Rather than a new age of 
peace and stability being established as the 
Tibetan hoped, the Great War continued in 
Palestine, Korea, Vietnam, the Cold War, the 
War on Terror, Afghanistan, Iraq, Syria, and in 
innumerable conflicts around the globe to the 
extent that today we speak of “Endless War.” 
It should be remembered that the major re-
quired preparation for the Reappearance of the 
Christ and the Externalization of the Hierarchy 
is a world at peace.21 The United States has 
bombed, invaded, and occupied countries in 
Southeast Asia, in the Middle East, and else-
where, either directly or through its proxies, 
under the pretexts of defending national securi-
ty and of establishing “freedom” and “democ-
racy” in the regions. In recent years the United 
States       has      legitimated      torture,      or      “enhanced  
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interrogation techniques,” for use on supposed 
“enemy combatants” and has resorted increas-
ingly to targeted assassinations through drone 
strikes. These attacks have not only killed 
many innocent civilians but have also created 
incalculable levels of post-traumatic stress and 
terror, adding to the widespread hatred directed 
toward America and its allies from many popu-
lations throughout the world. It is regrettable 
that the general public is learning of the Law 
of Karma, understood today as “blowback,” in 
such a horrendous manner. And yet those in 
power and the uninformed (or mis-informed) 
masses refuse, or are unable, to learn the nec-
essary lessons.  

Separativeness has manifested for decades in 
various neo-Nazi movements, continuing racial 
divides, and anti-immigration fears and poli-
cies. In America we have campaigns declaring 
“Black Lives Matter!” in response to incon-
testable facts demonstrating that, for many, 
they do not. The industrial prison system has 
grown exponentially in the last century and has 
become institutionalized as a form of social 
and racial control.22 It is well known that the 
United States, “the land of the free,” has the 
highest rate of incarceration in the world. The 
number of refugees fleeing from conflict today 
is more than 60 million according to United 
Nations estimates and yet once again, as most 
infamously in 1939, American politicians are 
clamoring to reject them.23 America’s second 
ray soul, potentially expressive of love and 
wisdom, appears yet to be overshadowed by its 
separative and nationalistic sixth ray personali-
ty.24  

Greed and corruption are rampant and directly 
contributed to the most recent global economic 
disaster of 2008 and yet the perpetrators have 
not been punished but have actually been re-
warded by politicians. The thoughtform of 
“possessive individualism”25 continues to dom-
inate throughout the “developed world” while 
much of humanity suffers increasing poverty, 
unemployment, and homelessness as a result of 
ruthless capitalistic forces. Entire countries are 
being crushed by enforced austerity measures. 
For many of those who are fortunate to have 
jobs, they must often work under inhumane 
conditions and for wages that keep them under 

the poverty threshold. The advances achieved 
by the labor movement through enormous 
struggle in the 20th century have been rolled 
back; labor unions are under attack by politi-
cians and the conservative forces of neo-
liberalism; workers are shifted increasingly to 
part-time employment to further reduce wages 
and benefits; and the use of efficiency metrics 
and time-control methods, or “telematics,” in-
crease stress and the likelihood of injury, vir-
tually reducing human beings to automatons—
all this to improve “the bottom line” and cor-
porate profits as necessitated by the capitalistic 
system. The labor movement—which, accord-
ing to the Tibetan, “has in it the seeds of vast 
good” and will likely be responsible for mani-
festing the concept of goodwill in human con-
sciousness—is being ruthlessly undermined.26  

In the Citizens United decision, the U.S. Su-
preme Court has declared that corporations are 
protected as individuals under the rights of the 
First Amendment and their already enormous 
influence on politicians and political elections 
has thereby increased dramatically. In the 
words of Howard Dean, former Governor of 
Vermont, presidential candidate, and Chairman 
of the Democratic National Committee, “The 
Supreme Court put the government up for 
sale.”27 Not only do major corporations influ-
ence elections and control politicians, they of-
ten write legislation directly. Responding to 
this control of government by corporate pow-
ers, a legislative bill, the Financial Services 
Conflict of Interest Act, has been introduced 
recently in the hope of merely slowing down 
the “revolving door” between corporations and 
the government. In 1948 the Tibetan declared 
that “organized evil is not in power”28 but this 
assertion is arguably no longer true as the forc-
es of evil have become increasingly dominant. 
Major corporations and the capitalist system 
are in power and they embody “the love of 
money [which] is the root of all evil . . . the 
octopus which is slowly strangling human life, 
enterprise, and decency; it is the millstone 
around the neck of mankind.”29 Major corpora-
tions today control politicians, election cam-
paigns, media, labor, education, and society.  

Regrettably, the Tibetan’s following assertion 
that “organised good is still quite ineffective” 
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remains true despite the many diverse and he-
roic efforts made by individuals and groups 
throughout the world. The balance required on 
the mental plane between those who stand for 
materialism and totalitarianism and those who 
stand for the freedom of the human soul and 
the establishment of right human relations has 
not yet been reached despite almost seventy 
years having passed since the Tibetan asserted 
that the time for achieving this balance through 
a “struggle for control is with us now.”30 The 
opened “doors of evil” are widening and it ap-
pears that we are losing the struggle. The Ti-
betan went on to state that if the forces of evil 
become dominant, human life “will lose its 
meaning . . . [and] death will settle down upon 
our planet—death both spiritual and mental.”31 
This article is essentially a call for students of 
the Tibetan’s writings to fight for and establish 
this balance on the mental plane, to fight “for 
the freedom of the human soul, for the rights 
of the individual, for brotherhood and right 
human relations.”32 

The Tibetan clearly warned of the dangers of 
capitalism and of the latent fascism in America 
almost seventy years ago.33 Several of his 
statements seem to be even more true today:  

First of all, it must be recognized that the 
cause of all world unrest, of the world wars 
which have wrecked humanity and the 
widespread misery upon our planet can 
largely be attributed to a selfish group with 
materialistic purposes who have for centu-
ries exploited the masses and used the la-
bour of mankind for their selfish ends . . . 
the capitalistic system has emerged and has 
wrecked the world . . . Today, in spite of 
the disaster which they have brought upon 
the world, they are again organized and re-
newing their methods; their goals remain 
unchanged; their international relationships 
remain unbroken . . . they control politics . . 
. they constitute the greatest menace man-
kind faces today.34 
The vested interests, the big cartels, trusts 
and monopolies that controlled the past few 
decades, preceding this world war, will 
mobilise their resources and fight to the 
death   to     prevent      the     extinction      of     their  

 

sources of income; they will not permit, if 
they can help it, the passing of the control 
of this illimitable power into the hands of 
the masses, to whom it rightly belongs.35 

Today, in fact, conditions are arguably worse. 
Former U.S. Senator Russ Feingold observes,  

I don’t know how it could be more stark or 
clear: this entire society is being dominated 
by corporate power in a way that may ex-
ceed what happened in the late nineteenth 
century, early twentieth century . . . the on-
ly real difference is that corporate power is 
even more extended. It’s the Gilded Age on 
steroids . . . Washington—has become a 
corporate playground. Since I’ve been here, 
this place has gone from a government 
town to a giant corporate headquarters.36 

The United States has become a surveillance 
state in which activities of both citizens and 
foreign governments are being monitored and 
recorded in huge, illegal data collections under 
the shroud of national security. Those “whis-
tleblowers” who would bring these illegal ac-
tions to the light of public attention have been 
selectively persecuted, prosecuted, and jailed 
under the espionage act, while those in posi-
tions of power who disclose classified infor-
mation are not charged at all or are charged 
only with a misdemeanor.  

The mainstream media is controlled by corpo-
rations that have little or no interest in chal-
lenging the political/economic system because 
they are entrenched within it. News is pack-
aged in superficial analyses, sound bites, and 
“infotainment.” Blatant distortions and disin-
formation are common, if not the norm, in both 
the media and in educational systems. The ma-
jor sins the Tibetan once attributed to Russia, 
separativeness, isolation from world contact, 
and keeping the people ignorant of world 
events—conditions achieved through “decep-
tion and the withholding of information”37— 
characterize America today. In stark contrast to 
the Tibetan’s high ideals for the future of edu-
cation,38 education in America has been co-
opted by corporate and ideological interests.39 
For many, education has been reduced to 
“teaching to the test,” or rote memorization, in 
order to satisfy imposed mandates.  
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Years ago the Tibetan warned, “The existence 
of a closed mind on a national scale is danger-
ous in the extreme,”40 and yet manipulating the 
public with fabricated illusions has been easily 
achieved because most people are yet emo-
tionally focused, a fact the Tibetan notes re-
peatedly. Corporate powers further their inter-
ests and control by appealing to and manipulat-
ing the material desires and emotional fears of 
the public. The Tibetan warns that the unthink-
ing masses are susceptible to regimentation 
through the misuse of the mental principle yet 
he asserts, “This danger is, however, lessening 
decade by decade.”41  

This conclusion appears to be erroneous or at 
least premature. Despite the Tibetan’s demand 
over seventy years ago that “A death blow 
must be struck at the world illusion,”42 Benja-
min R. Barber claims that illusion is the most 
serious problem in the United States today. He 
quotes Daniel Boorstin, a former Librarian of 
Congress who writes: “We risk being the first 
people in history to have been able to make 
their illusions so vivid, so persuasive, so ‘real-
istic’ that they can live in them. We are the 
most illusioned people on earth.”43 Barber goes 
on to quote journalist Chris Hedges who writes 
in Empire of Illusion: The End of Literacy and 
the Triumph of Spectacle, “A populace de-
prived of the ability to separate lies from truth, 
that has become hostage to the fictional sem-
blance of reality put forth by pseudo-events, is 
no longer capable of sustaining a free socie-
ty.”44  

This is precisely the situation we find our-
selves in today. Less than sixty percent of the 
eligible voters in the United States participated 
in the 2016 presidential election and they se-
lected an individual who made 560 document-
ed falsehoods in only seven weeks while cam-

paigning for office.45 Many Americans can no 
longer separate lies from truth—or they no 
longer care about the distinction. As further 
evidence that standards of truth have lost their 
currency the Oxford Dictionaries chose “post-
truth” as its 2016 word of the year and Web-
ster-Merriam chose “surreal.” In 1992 Steve 
Tesich, a Serbian-American playwright, first 
used the term “post-truth” and warned,  

We are rapidly becoming prototypes of a 
people that totalitarian monsters could only 
drool about in their dreams. All the dicta-
tors up to now have had to work hard at 
suppressing the truth. We, by our actions, 
are saying that this is no longer necessary . . 
. In a very fundamental way we, as a free 
people, have freely decided that we want to 
live in some post-truth world.46 

Rather than striking death blows at world illu-
sion to liberate humanity as the Tibetan en-
joined us to do, we instead find ourselves, for 
the most part, further acquiescing to totalitari-
an forces and control.  

Finally, our current planetary crises are made 
evident most dramatically in the ongoing envi-
ronmental devastation of the planet earth. In a 
relatively short period of time we have pollut-
ed the air, water, and soil of the planet in the 
rush of modernization and the satisfaction of 
material desire. We are fast approaching, if we 
have not already passed, “the tipping point” 
beyond which the interdependent ecosystems 
of the planet will not be able to recover. Politi-
cians, controlled by corporate power, make 
only occasional rhetorical gestures toward 
solving this catastrophic threat while saying 
little or nothing about changing consumer val-
ues and behavior, conserving resources, and 
taking immediate and drastic action to avoid 
imminent disaster.  
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“Smog in Beijing”47

 
Pope Francis, among many others, has spoken 
out forcefully against both capitalism and envi-
ronmental destruction and has thereby influ-
enced public thinking and debate considera-
bly.48 But where, we must ask, is the public 
voice of Bailey students? In light of the Tibet-
an’s many prescient warnings and forceful in-
junctions for taking action we also have a great 
responsibility for exercising leadership in in-
fluencing public opinion. He stated: 

Through the expression and impression of 
certain great ideas, men everywhere must 
be brought to the understanding of the fun-
damental ideals which will govern the New 
Age. This is the major task of the New 
Group of World Servers . . . During the next 
few years, the new ideas must become the 
ideals of the thinking level of the race. If 
this does not take place, the immediate sal-
vaging of humanity will have to be post-
poned and a further period of distress and 
of widespread disciplining must then inevi-
tably result.49 

The responsibility for right action and for 
the effort to reach the public rests upon the 
aspirants and disciples of the world who 
read my words . . . The Hierarchy waits. It 
has done all that is possible from the angle 
of Its opportunity . . . I beg you to note 
what I here have said. Everything now de-
pends upon the right action of the men and 
women of good will.50 

I find it shocking and disheartening to realize 
the number of times the Tibetan literally begs 
his students for assistance. As of yet, coura-
geous and intelligent voices within the Bailey 
community are not informing the public on the 
scale demanded by the Tibetan. The “new ide-
as” and “fundamental ideals” found in Bailey’s 
writings and embodied in “the three recogni-
tions” are virtually unknown amongst the pub-
lic, amongst the intelligentsia (“the thinking 
level of the race”), and within academia. The 
balance required on the mental plane to offset 
the forces of evil has not been achieved and 
only this balance will open the doors of the 
Hierarchy. I believe it is imperative that we, 
students of the Tibetan’s teachings, answer 
Hierarchy’s call by taking immediate action to 
convey the light and wisdom of these teachings 
to the public, the intelligentsia, and to those in 
academia.  

Posing the Question 
Introduction 

 have endeavored to show that our current 
situation is dire, as critical as the latter half 

of the period of Bailey’s writings (1934–1949), 
when the Tibetan attempted to inspire his stu-
dents to self-sacrificing action. Immediate, 
intelligent efforts must be taken to confront the 
encroachment of evil and one of the most prac-
tical and effective ways to do so is to invoke 
the   aid  of   the  intelligentsia   and   those  working  

I 
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within academia to help evoke the forces of 
goodwill within humanity. It would seem natu-
ral to examine the efforts of Bailey students 
and organizations over the past seven decades 
and analyze the strengths and weaknesses of 
these efforts in order to move forward more 
effectively. However, such an analysis would 
be beyond the scope of this article. In addition, 
the distinction between constructive analysis, 
based on judicious evaluation and careful rea-
soning, and unwarranted criticism is not clear-
ly demarcated51 and many Bailey students may 
find such a critical analysis to constitute a vio-
lation of the basic practice of harmlessness.52 
A primary purpose of this article is to encour-
age such an examination and self-reflection 
within and between Bailey organizations, be-
tween Bailey organizations and students, and 
among students themselves regarding the work 
that has been done over the past seventy years, 
the effectiveness of these efforts, and possible 
directions for future work.  

This proposal to build a bridge to academia 
stands in stark contrast to the traditional views 
of many Bailey organizations and students and 
to the associated belief that the Externalization 
of the Hierarchy and the manifestation of the 
Plan are assured and imminent. Generalizing, 
this traditional perspective maintains that 
world events are unfolding according to the 
carefully laid plans of the Hierarchy with the 
implication that the externalization process 
should not be upset by radical, or impetuous 
action taken by those with limited understand-
ing. For example, a recent bi-annual letter from 
Lucis Trust quotes the Tibetan’s statement, 
“All is planned and ordered . . . The Masters 
know exactly that which must be done by right 
timing.”53 Similarly, The School for Esoteric 
Studies states as a reassuring fact that “a large 
number of individuals . . . are developing or 
have already attained initiate consciousness 
and have become functioning units within the 
Spiritual Hierarchy . . .” It is asserted that this 
knowledge will help esoteric workers to under-
stand their role in holding “the field of invoca-
tive tension.”54  

I want to make clear that I have not attained 
such a state of consciousness and that I have 
no conscious connection with the Hierarchy or 

privileged understanding of the Plan. This pro-
posal is based on years of study, experiment, 
experience, reflection, efforts to work and dia-
logue with Bailey students and organizations, 
and wide readings in both esoteric and aca-
demic fields—all combined with a growing 
awareness of the present world crises. It is only 
with considerable hesitancy and caution that I 
assert that the traditional efforts and methods 
of Bailey organizations and students have not 
been sufficient to stem the tide of materialistic 
forces and to suggest that enlisting the support 
of the thinking public, especially of academics, 
is crucial. Not having direct knowledge of Hi-
erarchical planning I would remain silent if 
these traditional efforts appeared to be ful-
filling the Tibetan’s injunctions effectively.  

However, in my opinion, based on observation 
and direct experience, significant limitations, 
glamours, and illusions are apparent within all 
Bailey organizations (which I will not address 
here for the reasons given above). This is not 
necessarily a criticism as we all express de-
grees of glamour and illusion. The Tibetan 
notes that even the Masters are subject to illu-
sion until the sixth Initiation and that great and 
basic illusions govern life within the Hierar-
chy.55 However, I think it is imperative that we 
strive to bring our glamours and illusions into 
the light in order for them to be dispelled, and 
this raises delicate issues of constructive criti-
cism not only within oneself but also amongst 
disciples and esoteric groups. Regardless, I 
believe that new approaches are needed in pre-
paring for the Externalization of the Hierarchy 
and the manifestation of the Plan in addition to 
those undertaken by Bailey students and or-
ganizations to date. Additionally, engagement 
with academic thinking may well be one of the 
most powerful ways to expose, clarify, and 
dissipate our glamours and illusions as stu-
dents of the Tibetan’s teachings. Coming down 
from our secluded ivory towers and working in 
“the hard arena of daily and public life” will 
decisively separate idealistic glamours and 
illusions from applicable esoteric truths. 

In acknowledging my limitations it therefore 
seems important as a first step to consider rea-
sons why this approach to academia should not 
be undertaken before suggesting a radical plan 
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of action that may be contrary to Hierarchical 
intention. I therefore examine five such possi-
ble objections and offer counterarguments to 
each of them in turn. Only then, after having 
cleared the ground so to speak, do I develop an 
affirmative response to the question as to 
whether or not Bailey students should attempt 
to build a bridge to academia. This positive 
response is based on implicit and explicit in-
junctions found in the Tibetan’s teachings. 

The Question – “Should Bailey Students 
Build a Bridge to Academia?” 
No – Objections and Responses to Objec-
tions 

Objection – The proposal is unnecessary as 
world events are unfolding according to the 
Plan. This appears to be a position held by 
many Bailey organizations and students, a 
view succinctly presented in the quotation ref-
erenced above: “All is planned and ordered . . . 
The Masters know exactly that which must be 
done by right timing.” The current suffering in 
the world is acknowledged in the same letter as 
“causing feelings of unease and disorientation” 
but these are attributed to “a ‘crisis of spatial 
extension’ . . . a transformation in the way time 
and space are registered in the subconscious as 
a result of increased spiritual influences” such 
as, perhaps, extraplanetary forces, the Sham-
balla force, crises of initiation, etc. The nu-
merous crises I identified above in “Growth of 
the Monster” are merely bumps on a rough 
road that must be endured. 

Response – It should be noted again that Hier-
archical plans are not unfolding inexorably, 
due to human free will. The Tibetan states: 

It is wise for human beings to realise that 
mankind is free. Even the Hierarchy Itself 
does not know which forces—those of good 
or those of evil—will ultimately prevail be-
cause even if the forces of good triumph 
where the war is concerned, will they tri-
umph where the peace is concerned? Good 
must ultimately triumph but the Hierarchy 
does not know what the immediate future 
holds for humanity because men determine 
their own destiny. The Law of Cause and 
Effect cannot be offset.56  

It seems obvious that the forces of good are as 
of yet far from triumphant. Rather than assum-
ing or asserting that the Plan is unfolding ex-
actly as envisioned by the Hierarchy I suggest 
that in this time of great crises those who do 
know, those who “have attained initiate con-
sciousness and have become functioning units 
with the Spiritual Hierarchy,” should share 
with others the immediate and practical aspects 
of the externalization process. This may sound 
like an impertinent demand, especially in light 
of the Tibetan’s insistence that one should not 
attempt “to lure” disciples working subjective-
ly into publicity.57 However, he also suggests 
that those who have knowledge of the Masters 
might “testify to their knowledge, and thus 
establish past all controversy the reality of 
Their work.”58 The Tibetan states that the dis-
ciples consciously working with the Plan under 
Hierarchical inspiration, or those instructed by 
them, together termed “conscious disciples,” 
constitute the first of two major divisions of 
the New Group of World Servers and that their 
numbers had grown quickly from less than two 
hundred to nearly one thousand by 1939.59 He 
also makes a specific demand of these disci-
ples:  

Therefore the call goes out at this time for 
hierarchical workers to reveal with greater 
emphasis the fact of the Hierarchy. This—if 
done on a large scale and through proper 
organisation—will destroy on a large scale 
the present world structure in the field of 
religion, of economics, and of politics . . . 
An increase of pressure on the part of all 
who recognise the factual nature of the in-
ner subjective kingdom of God, will pro-
duce amazing results.60  

The Tibetan is not asking these workers to 
share a hope, belief, or expectation but rather 
to reveal and testify to the fact of the Hierar-
chy. He states explicitly that in the new cycle 
beginning in 1945, “the fact of the Hierarchy 
and the work of the Masters—through Their 
disciples—must and will be brought to public 
attention.”61 Seifer reminded us ten years ago 
that above everything else required at this time 
is public recognition of the fact of both the 
Hierarchy and the Plan, recognitions that 
“must      be       evidenced      by     humanity      and      affect  
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human thinking and action if the total destruc-
tion of mankind is to be averted.” She also 
warned that this work has not been accom-
plished. Given the impending disaster that 
draws closer every day, repeated pronounce-
ments by Bailey students and organizations 
claiming that the Externalization of the Hierar-
chy is assured and imminent may ring hollow 
to those students who do not have direct 
knowledge of current Hierarchical intentions, 
to the skeptical public, and especially to aca-
demics. 

Personally, as one who does not have such 
knowledge, I think it is equally likely that the 
planetary Hierarchy may not carry through 
with the externalization process in the near 
future as its members may have abandoned 
humanity as the Tibetan forewarned. In 1942, 
during the lowest point of the war when mate-
rialistic forces were close to success, the Ti-
betan stated that “there were four months when 
the members of the spiritual Hierarchy had 
made every possible arrangement to withdraw 
from human contact for an indefinite and un-
foreseen period of time” as their efforts to col-
laborate with humanity “seemed doomed to 
destruction” and they “believed man would go 
down to defeat, owing to his selfishness and 
his misuse of the principle of free will.”62 The 
previous year he noted that “the majority” of 
his students had “done little or nothing” in co-
operating with his call for help in world ser-
vice63 and he elsewhere stated that his students 
failed to comply with his requests because they 
“simply suffered from inertia” and were “too 
lazy.”64 I think it is imperative that as students 
of the Tibetan’s teachings we ask ourselves if 
we have adequately understood his injunctions 
and if we are willing to “battle for the freedom 
of the human soul with every weapon . . . [to] 
hold back the forces of aggression by force 
itself if need be . . . [and to use] every physical 
plane method” to fight the forces of evil.65 

Objection – While possibly having some value, 
the proposal is premature. Another objection 
to this proposal may be that such an effort is 
unwarranted or at least premature. The Tibetan 
delineates the stages in the unfolding of the 
Purpose and Plan of the planetary Logos as 
these stages manifest through “the creative 

meditative process.”66 This process will lead 
eventually to a critical “point of precipitation” 
whereupon meditation “will give place to sci-
entific thinking . . . and to the needed physical 
plane activity” as the new and intended civili-
zation is manifested.67 He also states the need 
for the cultivation of a correct sense of timing 
and explicitly warns against “a too premature 
precipitation of the hierarchical life upon the 
Earth.”68 In discussing the emergence into pub-
lic consciousness of the new ideals he empha-
sizes the need for slow, steady efforts under-
taken by many small groups through “the new 
position, the new attitude towards work, and . . 
. the [new] subjective method,” efforts that 
should not be organized.69  
Response – After the Tibetan encouraged 
“slow, steady work” (1934) the accelerated 
growth of Fascism and National Socialism led 
to his more urgent calls for immediate and 
courageous action. Finding little response, 
however, he grew increasingly disappointed 
with aspirants’ “blindness, illusion, separative-
ness and inertia” and by 1941 he wondered 
whether anything he could say might “awaken 
disciples to the needed spiritual effort” and he 
questioned whether world disciples and aspir-
ants could “focus every possible effort on 
fighting evil . . . with every possible agency.”70 
He insisted that the New Group of World 
Servers and the masses be contacted simulta-
neously with the intent of developing the will-
to-good and goodwill. If this does not eventu-
ate, he warned, a still more dangerous situa-
tion, worse than the first (1914-45), will result 
in the “consolidation of the forces of evil or 
materialism on Earth.”71 I have argued above 
that this is the situation confronting humanity 
today and it has resulted from our failure to 
have yet effectively contacted the New Group 
of World Servers and the masses through slow, 
steady work regarding “the three recogni-
tions.” 

Objection – Bailey’s writings might be at-
tacked. Once the power of Bailey’s esoteric 
philosophy penetrates academic thinking there 
will be forceful responses both negative and 
positive. This constitutes another reason for 
opposing my proposal—a fear that Bailey’s 
writings will be attacked by academics and the 
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related belief that engaging in conflict is not 
appropriate for esoteric work. In following 
many of the Tibetan’s injunctions, Bailey or-
ganizations and students place a high value on 
the practice of harmlessness and therefore 
avoid making criticisms of others or taking 
partisan positions that could further divisions 
and antagonisms.72 In doing so they “take the 
high road” and emphasize cooperation over 
competition; they endeavor to maintain a level 
of consciousness above personality conflicts 
that arise on emotional and lower mental lev-
els. It seems that Bailey students are therefore 
precluded from descending into the competi-
tive academic arena of argumentative debate, 
attack, and defense.  

Response – It should be understood that Bai-
ley’s ideas will be attacked as they enter the 
public sphere and that it will require courage to 
promote and defend them. It will also take a 
great deal of intelligence and skill to under-
stand the analyses and attacks of academics 
and to effectively engage with them. Introduc-
ing Bailey’s esoteric philosophy to the intelli-
gentsia can be understood as a practice of 
apologetics which entails exegesis, dialogue, 
openness and humility, defense, and, at times 
when necessary, critical analyses and the wise 
use of the force of destruction to expose and 
refute faulty assumptions, arguments, and ac-
cusations made by opponents. However, this 
work of contacting the intelligentsia as called 
for by the Tibetan has hardly begun, a fact due 
in large part, I suggest, to glamour and illusion 
within the Bailey community regarding the 
practice of harmlessness and an associated de-
sire to avoid conflict and controversy. It should 
be remembered that the wise use of destructive 
force is an essential aspect of the work to be 
done in the first phase of the externalization 
process.73 Conflict is of course an inherent as-
pect of the Fourth Ray of Harmony through 
Conflict and the desire to avoid conflict is also 
contrary to the Tibetan’s frequent exhortations 
that we must be willing to fight when neces-
sary. 

The Hierarchy is a great fighting body to-
day, fighting for the souls of men, fighting 
all that blocks the expansion of the human 
consciousness, fighting all that limits hu-

man freedom . . . There is nothing weak, 
vacillating, sentimental or neutral in the at-
titude of the Hierarchy; this must be 
grasped by humanity . . . 

You can see therefore how critical, spiritu-
ally, are these times, and how urgent is the 
task which confronts the Hierarchy and its 
workers on earth. The war may be over in 
the physical sense [1946], but great issues 
are still involved and undetermined and can 
lead either to peace or to a renewal of those 
conditions in which wars are generated and 
which, once generated, cannot be avoided.74 

I believe that fear, especially the fear of con-
flict and an unwillingness to fight for human 
freedom, has prevented Bailey students from 
taking leadership responsibility for promoting 
peace and establishing the necessary balance 
on the mental plane. We have left the “great 
issues” unaddressed in the public sphere and as 
a result the conditions generating wars have 
grown in strength and now dominate through-
out the world in these times of “endless war.” 

Without dwelling on possible dramatic scenar-
ios, it should be understood also that anyone 
taking a stand in the public sphere to promote 
Bailey’s writings does so at the risk of attack 
not only from academics but from authoritari-
an governments and religious extremists as 
well.  

Objection – Bailey’s writings are not compati-
ble with academic thinking. Another objection 
to my proposal may be that the worldviews of 
esotericists and academics may be incompati-
ble. In response to a letter I sent to several Bai-
ley organizations and students regarding my 
dissertation proposal, Sarah McKechnie, for-
mer president of Lucis Trust, wrote to me, say-
ing in part: 

The academic worldview is quite different 
than that of the esoteric group of disciples-
in-training for whom the books of Alice 
Bailey were intended . . . I can only wish 
you good fortune in your attempt to build a 
bridge to the academic community, as my 
sense drawn from the past experience of 
others who have attempted to cross this 
bridge is that it’s not easy.75  



Spring 2017 

Copyright © The Esoteric Quarterly  33 

An interesting depiction of such a presumed 
distinction separating esotericists and academ-
ics is shown in the diagram accompanying the 
Tibetan’s description of the “creative medita-
tive process,” re-created below as Diagram 1. 
“Thinkers and Scientists” are shown as occu-
pying a position at the very “bottom” of hu-

manity, clearly separated from both the New 
Group of World Servers and the Hierarchy. 
Another example of this separation is indicated 
when the Tibetan describes “the thinkers of the 
world” as a separate group located between the 
middle classes and the New Group of World 
Servers.76

 
Diagram 1. 

Adapted from Alice A. Bailey, Discipleship in the New Age II, p. 214 

 
Response – I disagree that the worldviews of 
Bailey students and academics are “quite dif-
ferent” for several reasons. This belief assumes 
that there is a single “academic worldview” 
and thereby ignores the fact that academic 
thinking is in constant flux and expresses in-
numerable competing ideas, theories, and 
worldviews. This is especially true today in 
our “postmodern,” “post-postmodern,” and 
“postsecular” era. Some academics are strug-
gling to express new ideas that actually reflect 
the esoteric worldview but they are receiving 
little, if any, assistance from Bailey students. 
Attempts to maintain a distinction between 
esotericists and academics also fail in light of 
the Tibetan’s criticism of esoteric groups who 
claim to be the sole repository and outlet for 
Hierarchical teaching and efforts. He encour-
ages esoteric students to recognize the fact that 

“the hierarchical vibration” is embodied by 
many individuals in “the activities and occupa-
tions and truth dissemination of the various 
churches, sciences, and philosophies,”77 activi-
ties and occupations certainly found within 
academia. He notes explicitly that members of 
the Hierarchy “will be scientists and philoso-
phers, college professors and educators.”78  

Additionally, maintaining the idea that esoteric 
and academic worldviews are distinct ignores 
the Tibetan’s insistence that Bailey students 
need to understand exoteric knowledge as “the 
stepping stones” upon which to build esoteric 
understanding79 and that they need to transmit 
exoteric knowledge, “the newest mind,” to the 
Hierarchy so that the latter can better under-
stand and guide developing human conscious-
ness.80 Therefore, it seems that the “esoteric 
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worldview” should be considered to be inclu-
sive of academic thinking, not separate from it. 

To assume there is such a separation contrib-
utes, I suggest, to “short-circuiting the light” 
otherwise available in spiritual teachings. The 
Tibetan asserts:  

Humanity has never really lived up to the 
teaching given to it. Spiritual impression . . 
. has not yet been expressed as it was 
hoped. Men do not live up to what they al-
ready know; they fail to make practical 
their information; they short-circuit the 
light . . . To put it scientifically and from 
the esoteric angle: Spiritual impression has 
been interrupted and there has been inter-
ference with the divine circulatory flow. It 
is the task of the disciples of the world to 
restore this flow and to stop this interfer-
ence. This is the major problem facing the 
Ashrams at this time.81 

By maintaining the view that esoteric and aca-
demic worldviews are distinct I believe that 
many Bailey students interrupt “the divine cir-
culatory flow” and therefore fail to practically 
apply and disseminate the Tibetan’s teachings 
as he implored them to do. 

I also disagree with the idea that the Tibetan’s 
teachings were intended only for “disciples-in-
training,” an idea that drives another wedge 
between Bailey students and academics. In 
discussing his work82 the Tibetan states that: 
his books have been made available to “the 
general public” as well as to esoteric students; 
the needs of humanity demand a changed ap-
proach to the spread of the teachings; what 
were once “esoteric doctrines” are now public 
property;83 his books and influence “have gone 
to the far corners of the earth and convey aid 
and help;” and the fact of the Hierarchy “must 
and will be brought to public attention” during 
the new cycle commencing in 1945. This latter 
task will be aided greatly by the public and 
unrestricted dissemination of the Tibetan’s 
teachings, especially to the intelligentsia, but it 
is a duty and responsibility that has hardly be-
gun. 

To promote the idea that academics and intel-
lectuals are not separate from the Hierarchy 
and the New Group of World Servers I suggest 

that the diagram of the “creative meditative 
process” (Diagram 1) be redrawn and reinter-
preted (see Diagram 2 below). The original 
diagram depicts the “seven phases of the crea-
tive meditative process” within the periphery 
of the planetary Logos as a chain of intersect-
ing circles. These phases, also identified as 
“seven sources,” include (in “descending” or-
der): the planetary Logos; a group of Extra-
Planetary Divine Intermediaries; Shamballa; 
the Nirmanakayas or divine Contemplatives; 
the Hierarchy of Masters; the New Group of 
World Servers; and Humanity. A small circle, 
identified as “Thinkers/Scientists,” although 
not described as one of the seven sources, is 
appended somewhat oddly at the bottom of the 
diagram, shown as intersecting only the lowest 
section of Humanity and as extending some-
how outside the circle of both Humanity and 
the planetary Logos.  

As drawn, the original diagram reinforces a 
perception among many Bailey students that 
“thinkers and scientists,” which would include 
all academics, are mostly irrelevant (not even 
tangential) to the work of esotericists and the 
New Group of World Servers. This appears to 
be in conflict with the Tibetan’s statements 
that scientists are members of the New Group 
of World Servers and that all members of this 
latter group “must inevitably be reflecting 
thinkers . . . must be truly intelligent, and must 
have added expanding love to their intelli-
gence.”84 It appears that the lowest circle in the 
diagram may have been positioned so as to 
preserve an overall symmetry and not to indi-
cate an exact location. I suggest it would be 
more accurate and productive to imagine this 
circle representing the intelligentsia to be re-
drawn as a flame-like figure extending upward 
from the “higher dimensions” of the circle of 
humanity (since, having developed the lower 
mind to a significant degree, they can be 
viewed as “above” the majority of human be-
ings who are yet emotionally focused) to the 
highest levels of the New Group of World 
Servers (and therefore penetrating the circle of 
Hierarchy). I do not want to idealize the intel-
ligentsia but I do believe that many members 
of the New Group of World Servers are “intel-
ligent, reflecting thinkers and scientists” who 
are also aspirants, disciples, and initiates. 
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Diagram 2. 

 
I believe this reinterpretation and redrawing of 
the original diagram is in accordance with the 
Tibetan’s suggestion to apply the “deep spir-
itual implications” of the intersecting area 
found in another diagram in the same book. 
When two Ashrams interpenetrate, at the point 
of overlap or the Middle Point, “there is rela-
tion and contact . . . increased opportunity and 
inspiration . . . [and] focal points of transmuta-
tion, of transition and of transformation . . . 
[where] increased intercourse and interplay 
become possible.”85 He adds that “this im-
portant little diagram” of interpenetrating Ash-
rams applies also to the interpenetrating do-
mains of Hierarchy and Humanity, with the 
New Group of World Servers occupying the 
middle point, although he does not refer ex-
plicitly to his earlier diagram depicting this 
area of overlap or to the intelligentsia. These 
two diagrams and the Tibetan’s associated 
comments summarize my arguments regarding 
the need for Bailey students to engage with 
academics. That is to say, I believe the “in-
creased intercourse, relations, contacts, oppor-
tunities, and inspiration” that will result from 
the interplay of esoteric/academic convergence 
will result in “focal points of transmutation, 
transition, and transformation” that will help 

humanity successfully address our current cri-
ses.  

Objection – The Tibetan did not make such a 
proposal. Finally, one might object to this pro-
posal to build a bridge to academia because the 
Tibetan did not suggest it explicitly. He insist-
ed that following Bailey’s death the work must 
continue within the departments and Service 
Activities already established—the Arcane 
School, the work of Triangles, and the Good-
will work.86 Bailey organizations and most 
students have not adopted this proposed ap-
proach to academia in the intervening decades 
so why should we do so now? 

Response – I argue below that the idea of 
building a bridge to academia is implicit in 
many of the Tibetan’s teachings and at times it 
is explicit. I also suggest that this apparent 
omission may be due to his limitations and 
lack of familiarity with academia. Drawing 
attention to the limitations of the Masters is an 
uncommon practice among Bailey students but 
I suggest such limitations need to be ad-
dressed, especially as the Masters and their 
teachings become increasingly subject to scru-
tiny by the general public and academics.87 
The Masters are not omniscient, a fact that the 
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Tibetan acknowledges several times as for ex-
ample when he mentions the amusement the 
Masters often experience in recognizing how 
their powers are overestimated by aspirants 
and disciples.88 The Tibetan confesses his lim-
ited understanding of science and he also 
acknowledges the limitations of Bailey’s ca-
pacities and the undue effort that would be re-
quired to obtain advanced scientific infor-
mation.89 He further states that the Masters at 
times rely on their students for knowledge, 
opinions, and advice.90 As a result, a Master’s 
understanding may be conditioned by current 
public knowledge to some degree and there-
fore may be possibly distorted or even errone-
ous. Regarding his limited work with Western 
students the Tibetan states, “This is an experi-
ment likewise for me. I have worked hitherto 
with only three occidental chelas, of whom 
A.A.B. is one.”91  

The limitations and difficulties of the Masters 
are acknowledged in the Tibetan’s revelation 
that they are “wrestling with . . . [their] own 
interior problems of response, of recognition 
and of responsibility” and they “have to learn 
how to use the new incoming energies . . . and 
master new techniques and the new methods of 
work called for by the new conditions” as they 
alter and adapt their mode of work to meet ev-
er changing needs.92 It is likely that the results 
of these struggles on the part of the Hierarchy 
to determine new modes of work are not al-
ways ideal and sometimes may not even be 
realistic. A good example of this is found in 
some early thoughts offered by the Tibetan 
regarding public education. In the relatively 
halcyon days of 1920 he claimed that the in-
structors in the future “ideal” preparatory 
schools of occultism would be “able to teach 
and to compete with the trained teachers of the 
world universities.”93 He added that the best 
written work of the students in these schools 
“will be published yearly by the college, for 
the use of the public. In this way . . . [the stu-
dent] serves his time and generation and edu-
cates the race in the higher knowledge.”94  

One of the problems with these statements is 
that they can be interpreted in ways that create 
a separation between Bailey students and the 
thinking public, and they can also lead to a 

sense of spiritual superiority—as if the public 
will each year await the next revelation of 
“higher knowledge” to be presented to them by 
occult students secluded in “preparatory 
schools.” This projected ideal appears to 
demonstrate the Tibetan’s unfamiliarity with 
the role and methods of the academic process 
in the continuous accumulation and distribu-
tion of knowledge as it would develop in the 
twentieth century. As one example of this de-
velopment, the number of academic journals 
exploded from a few hundred at the beginning 
of the century to tens of thousands today.  

The Tibetan does not elaborate on his sugges-
tion of such an annual revelation. He does not 
explain, for example, how such teachings will 
be published and by whom, how they will be 
received and by whom, or what obstacles and 
criticisms might hinder their reception. His 
suggestion regarding the significant and un-
questionably positive impact an annual revela-
tion would have on helping humanity may be 
based in part on the immediate and powerful 
impact H. P. Blavatsky’s writings had on the 
world,95 a public impact that was not to be re-
peated several decades later following the pub-
lication of Bailey’s work in a changed intellec-
tual climate. It should be noted that in his early 
work describing Future Schools of Meditation 
(1922) the Tibetan states that he is presenting 
“a portion of a tentative plan” and “the ideal . . 
. as it is hoped it will eventually be,” and that 
his presentation provides “much room for in-
terested speculation.”96 

It should also be remembered that the Tibetan 
states that the work of both the Hierarchy and 
of disciples and initiates is often undertaken as 
experiments.97 These experiments can and have 
failed, as happened with the Tibetan’s experi-
ment with founding “seed groups” for the dis-
semination of Hierarchical ideas and under-
standing of the Plan in such areas as politics, 
education, economics, religion, science, psy-
chology, and healing.98 His intended purpose 
for creating these working groups is stated in 
the following quotation and its relevance for 
this article should be clear. 

The objective of the work of these seed 
groups is to familiarise people with the hi-
erarchical Plan as it is working out today in 
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this time of crisis. In these last three words 
you have the theme which is of paramount 
importance to you at this time. Is it? Your 
work is partly to dispel illusion, but primar-
ily to impress the Plan upon the conscious-
ness of the leading people in the world. It 
has seemed to us that this crisis is more 
keenly realised by worldly people than it is 
by world aspirants, who do have a slight vi-
sion of the objectives.99 

I suggest that the Tibetan’s understanding of 
academia was limited at the time of his work 
with Bailey and that today, in this time of con-
tinuing crises, the most effective way to “fa-
miliarise people with the hierarchical Plan” 
and to impress this Plan “upon the conscious-
ness of the leading people in the world” is to 
work directly and collaboratively with academ-
ics, intellectuals, and the wider public. As the 
Tibetan often states, his ideas and suggestions 
are in need of constant adaptation to changing 
conditions as his students also seek to discover 
and express the new techniques and methods 
that will be effective for world service. He em-
phasizes, “Mistakes matter not . . . What does 
matter is lack of aspiration, inability to at-
tempt, and incapacity to learn the lesson that 
failure teaches.”100 I am arguing that as stu-
dents of the Tibetan’s teachings we are always 
already in the school of practical esotericism. 
We should not wait until we somehow find 
ourselves in a future ideal preparatory school 
of occultism but instead, now, in this time of 
crisis, we should serve our “time and genera-
tion and educate . . . the race in the higher 
knowledge.” 

To my mind, the possible objections explored 
above regarding the building of a bridge to 
academia remain unconvincing. However, to 
clarify the necessary work to be done and to 
protect the integrity of Hierarchical intention 
as necessary, I hope others will contribute al-
ternative responses and other possible objec-
tions to my proposal as well. I now offer rea-
sons why this approach to academia should be 
supported, reasons based on ideas that are both 
implicit and explicit in Bailey’s writings.  

Yes, Bailey students should attempt to 
build a bridge to academia – implicit and 
explicit injunctions 

Implicit Injunctions 

Two central aspects of this proposed project 
are implicit in Bailey’s writings—the need for 
esoteric students to have a good grasp of cur-
rent academic thinking and the need for esoter-
ic students to work cooperatively with academ-
ics. It should be noted that some esoteric stu-
dents are academics and that many academics 
will likely become esotericists, or in many in-
stances, recognize that they are esotericists, as 
defined by their role in exploring the energy 
relationships and the world of meaning under-
lying outer phenomena.101  

The need for academic knowledge – Regarding 
the first aspect, the Tibetan maintains that eso-
teric students should have a solid understand-
ing of current academic knowledge, a require-
ment made evident in his proposed preliminary 
curriculum for preparatory esoteric schools.102 
It is also evident, as previously noted, in his 
statement that disciples will present truth with-
in the Ashram in terms of the “newest 
mind,”103 and in his assertion that students 
“will utilize that which is exoteric and known 
[i.e., academic knowledge] as stepping stones 
on the path to perfect knowledge.”104 He 
makes the same point regarding academic 
knowledge by identifying the necessary devel-
opment of the mental vehicle and the faculty of 
discrimination as forms of service and by em-
phasizing that the server must first pass 
through the Hall of Learning before passing 
into the Hall of Wisdom. 

The worker . . . seeks to build in infor-
mation, to supply knowledge and facts, to 
train it [the mental body] intellectually and 
scientifically so that it may prove as time 
goes on a stable foundation for the divine 
wisdom.105 

 Academic knowledge will be needed to fulfill 
the Tibetan’s injunction to “approach spiritual 
realities in such a way that the results will be 
factual and proven” or, in other words, ac-
ceptable to academics. He further states that 
the Hierarchy works with three groups of de-
vas associated with science, religion, and phi-
losophy to bring about  

the desired union of science and religion . . 
. [which will] shatter the materialism of the 
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west on the one hand and on the other the 
sentimental devotion of the many devotees 
of all faiths.106  

It seems clear that in order to contribute to this 
desired union Bailey students will need to pos-
sess intelligent understandings of science, reli-
gion, and philosophy. Otherwise, I believe the 
failure to keep abreast of current academic un-
derstanding (the “newest mind”) will render 
their work increasingly anachronistic and iso-
lated. Einstein famously made this point in his 
assessment that “science without religion is 
lame, religion without science is blind.”107 This 
“blindness” to which Bailey students are prone 
if they remain isolated from academic 
knowledge underlies at least three forms of 
illusion: the lack of discrimination associated 
with an untrained, unillumined mind results in 
a wrong perception of an idea; a poorly devel-
oped mind, unaware of the breadth and depth 
of academic understanding, provides a limited 
view which distorts a contacted idea and leads 
to wrong interpretation; and a limited, non-
inclusive mind that is not “well-stocked and 
well developed from the angle of modern intel-
ligence” leads to the wrong direction of a con-
tacted idea.108  

A cursory examination of current published 
work by many Bailey organizations and stu-
dents reveals, in my opinion, that many such  
writings reflect these illusions. Academics ex-
posed to these writings might therefore dismiss 
all of the Tibetan’s teachings without giving 
them adequate consideration. I will not provide 
examples here as doing so might be regarded 
by many as unnecessarily critical or as an at-
tack. This regrettable situation has resulted, I 
believe, from the unwillingness of most Bailey 
organizations and students to develop the new-
er, more mental esotericism and from the self-
imposed choice to remain isolated and separate 
from academia. On the other hand, and with 
few exceptions, the Bailey students who do 
demonstrate a solid understanding of current 
academic knowledge are apparently content to 
publish in esoteric journals or to self-publish 
their books, making it unlikely that their ideas 
will reach a wide audience. If we, as students 
of the Tibetans’ teachings, are to effectively 
educate the public and the intelligentsia re-

garding the Three Recognitions before 2025, I 
believe it is imperative that we first educate 
ourselves in basic academic knowledge and 
develop the newer, mental esotericism.  

The need to cooperate with academics – Re-
garding the second implicit aspect of this pro-
ject, the Tibetan insists repeatedly that his stu-
dents should work with academics and he em-
phasizes the latter’s important role (although 
his preferred and more inclusive term is the 
intelligentsia). He asserts: 

Their function and the part they play is of 
supreme importance . . . Their responsibil-
ity is enormous . . . They constitute the 
most influential unit today, because it is 
through them that the large middle class is 
reached, swayed and organised for political, 
religious and social ends . . . Given the as-
sistance of . . . [their] trained minds . . . the 
new order can be firmly established upon 
earth.109  

The obvious question here is, “how can we 
most effectively invoke the assistance of the 
intelligentsia?” Part of the answer, I suggest, 
lies in “the art of precipitation” whereby disci-
ples are taught how to convey divine ideas to 
the concrete and receptive minds of the intelli-
gentsia so that these ideas may then be trans-
formed into practical ideals.110 According to 
the Tibetan “the Hierarchical Pattern” will be 
precipitated into the mass consciousness by 
two groups—disciples working consciously 
within the Ashram and by the intelligentsia 
who are working unconsciously. The final 
phase of the Process of Precipitation results in 
the recognition of the Pattern by world think-
ers.111 A most important point to emphasize for 
the purpose of this article is that disciples are 
also trained to “translate . . . [these emerging 
ideas] into the concepts which will condition 
human thinking in the cycle just ahead.”112 
This task of translation requires a solid under-
standing of academic knowledge if basic and 
newly emerging divine ideas are not to remain 
abstract metaphysical speculations.  

In this time of urgent crises aspirants and dis-
ciples may need to take a more direct and ob-
jective approach to convey divine ideas. This 
will entail communicating with the intelligent-
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sia via writing and speech to impress upon 
them “the three recognitions” and the basic 
ideas expressed in the Tibetan’s teachings. 
This suggestion is not intended to discount or 
diminish the Hierarchical work of subjectively 
impressing divine ideas into the minds of the 
intelligentsia. It might be seen as a preparatory 
work of “seeding” the 
lower mental plane with 
basic esoteric ideas so 
that new, divine ideas 
presented by conscious 
workers within the Hier-
archy will find greater 
receptivity among the 
intelligentsia, academics, 
and the public. Given 
our dire situation I be-
lieve this approach is 
justified as opposed to 
remaining silent and as-
suming that the intelli-
gentsia is being effec-
tively impressed on sub-
jective levels by esoteric 
workers and are carrying 
out their “most important work” unconsciously 
and successfully.  

This proposal to introduce the Tibetan’s teach-
ings within academia also finds implicit sup-
port in his frequent encouragement for students 
to be creative and adaptable, and in his state-
ment that less advanced disciples who are 
closer to human thinking will supervise the 
precipitation of the Plan.  

In every ashram are to be found those dis-
ciples whose task it is to make the needed 
readjustments of the pattern and the de-
manded changes in the programme as the 
process of precipitation goes forward . . . 
The staging of the Plan and its working out 
is, in the last analysis, an entirely human af-
fair, once it has reached the stage of precip-
itation. It is dependent upon the respon-
siveness of human brains, and their recog-
nition of need and its sources. This is a 
point which should be remembered.113 

In this light two major questions must be ad-
dressed by Bailey students: “are we in the 
stage of Precipitation?” and, “what ‘changes’ 

and ‘readjustments’ need to be made in the 
work of precipitating the Plan?” 

Explicit Injunctions 

I have endeavored to show that a program of 
action enjoining students of Bailey’s writings 
to educate themselves in academic understand-

ing and to work directly 
with academics is implicit 
in many of the Tibetan’s 
statements related to edu-
cating the public and the 
intelligentsia. More ex-
plicit injunctions for un-
dertaking such a program 
are now explored. 

The Tibetan suggests that 
the evil confronting hu-
manity could be averted 
by “the widespread dis-
semination of the aca-
demic truths of the eso-
teric teaching and its cor-
rect interpretation by the 
trained minds in the Oc-
cident.”114 This necessi-

tates not only a thorough understanding of the 
“technicalities of wisdom” (a task avoided by 
those possessing the “mystical mind”) but also 
requires an understanding of the technicalities 
of academic thinking if the dissemination is to 
be fruitful. The “correct interpretation” of eso-
teric truths by the trained minds of the West, 
that is, academics, will only be possible if eso-
teric students are educated in both worlds, eso-
teric and exoteric, and are thereby able to 
translate between the corresponding idioms, 
concepts, and worldviews. If this collaboration 
is successful, the Tibetan asserts that the mem-
bers of the New Group of World Servers who 
are responsible for directing the Forces of En-
lightenment, forces which “lead to intelligent 
activity and correct mental planning,”115 will 
be able to reach the intelligentsia and affect 
world-wide institutions and agencies, including 
“the big educational systems,” thereby helping 
to establish spiritual principles and right hu-
man relations.  

The Tibetan states that educating the “thinking 
people,” which certainly includes academics, is 

This new world will not 
come as an answer to prayer 
or by the passive wishful 
thinking and expectation of 
the peace-loving idealist and 
mystical visionary . . . It will 
come when the mystic man 
of vision “awakens” to the 
need of the hour and comes 
down from the world of 
dreams, of theories, and of 
words into the hard arena of 
daily public life. 
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one of the main functions of the New Group of 
World Servers, and that the intellectuals will in 
turn educate the masses.116 In fact, he adds, the 
major task of the New Group of World Servers 
is to express and impress certain great ideas 
(such as the unity of humanity, the fact of the 
Plan, and the fact of immortality) that will lead 
to the understanding of “the fundamental ide-
als which will govern the New Age.”117 As 
noted above, he asserts that the awakening of 
the intelligentsia is a crucial aspect of this 
work and that “the new ideas must become the 
ideals of the thinking level of the race . . . dur-
ing the next few years” or dire consequences 
will result.118  

Not only does the Tibetan assert that esoteric 
truths should be disseminated to academia, 
“the trained minds of the Occident,” but he 
further asserts that the colleges and universities 
of the future will correspond to the world of 
the Hierarchy.  

[They] should be the custodian of those 
methods, techniques and systems of thought 
and of life which will relate a human being 
to the world of souls, to the Kingdom of 
God, and not only to other human beings 
upon the physical plane; not only to the 
world of phenomena but also to the inner 
world of values and quality.119 

This is not the work of religious activity, he 
adds, but should be the task of higher educa-
tion. This is not an idealistic hope but rather 
“will be the recognised objective of the educa-
tors” by the time the Aquarian Age is in full 
flower. This optimism, however, must be tem-
pered by the fact that academia today is head-
ing in the opposite direction with respect to 
fulfilling this task. As noted earlier, the goal of 
higher education is no longer character for-
mation (Bildung) as the Tibetan envisions, but 
rather the inculcation of the “technocratic per-
spective” due to the imperatives of the capital-
istic system and the forces of materialism. To 
reverse this trend and to fulfill the Tibetan’s 
vision for education in the new age I believe it 
is imperative that his students begin working 
directly with academics. 

The Tibetan states explicitly that “the new, 
compelling, inner impulses must stand re-

vealed to the human intellect,” and that “the 
true intelligentsia” (which obviously includes 
academics) must be contacted and educated to 
develop the potent force of goodwill within 
humanity.120 He offers some broad suggestions 
on how this might be done which include the 
use of printed pamphlets, personal contact, 
correspondence, and lectures. These sugges-
tions may appear to be relatively ineffective in 
today’s world and the Tibetan did not explore 
in detail either the techniques of “revealing” 
the new impulses so that they would be con-
vincing to academics, or how to handle the 
expected critical response. Most likely he did 
not need to provide such details as he expected 
his students to take responsibility for the work 
and to adjust and adapt it as necessary. For 
example, in referring to his suggested proce-
dure for contacting and educating the public 
and the intelligentsia he adds, “The details of 
its application will vary from time to time in 
the different countries.”121  

I suggest that today the details of application 
should include direct outreach to academics 
through conversations, academic lectures, aca-
demic conference presentations, published ar-
ticles and books in academic journals and aca-
demic publishing houses, and all other relevant 
means of revealing “the new, compelling, in-
ner impulses” to the thinkers of the world. The 
Tibetan asserts that this work of contacting the 
intelligentsia and molding public opinion will 
result in the formation of a powerful group 
consciousness based on goodwill and interna-
tional understanding that can change the com-
plexion of world affairs. He concludes, “The 
power of such a group, working in such a fash-
ion, will be tremendous. They can accomplish 
phenomenal results.”122  

International understanding and cooperative 
goodwill are precisely the forces needed today 
but liberating this potential is of course contin-
gent upon efforts to educate the public and the 
intelligentsia in the practical work of establish-
ing right human relations. Too often, in my 
opinion, Bailey organizations and students in-
stead promote subjective work and offer feeble 
platitudes such as “Hold the vision,” or “Hold 
on to the vision” that fail to educate the public 
with respect to the actual vision of the Plan. 
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Such phrasing truncates and distorts the Tibet-
an’s interpretation of the original statement 
(Proverbs 29:18) when he refers to it as one of 
the demands made by humanity upon the New 
Group of World Servers. He states this demand 
as: “To hold the vision of the Plan before the 
eyes of men, for ‘where there is no vision, the 
people perish.’”123 People, species, coral reefs 
and many other forms of life on earth are per-
ishing because a unifying vision has not been 
presented to humanity. To hold the vision of 
the Plan before the eyes of the public and the 
intelligentsia will require enormous intelli-
gence, courage, and persevering work “in the 
hard arena of daily and public life.”  

I do not believe this demand can be fulfilled 
through merely subjective work undertaken in 
isolated comfort and safety, especially in light 
of the three duties enunciated by the Tibetan 
for all who read his words. These duties in-
clude:  

The building of that structure of thought 
which will embody this newer teaching. 
You can—if you so desire—help construct 
the thought form of the New Age teaching. 
You do this, above all, by your thought; by 
your practical application of any truth, 
which you may have understood, to your 
personal life at any cost; by your sacrifice 
and your service to your fellow men and by 
the constant dissemination of any 
knowledge which you may possess. 

Distribution of the teaching over a long pe-
riod of time. Have you done anything along 
this line, thus shouldering your responsibil-
ity?124 

An important aspect of the work of disseminat-
ing and distributing the Tibetan’s teachings 
will be through developing practical research 
activities in the esoteric sciences. The Tibetan 
offers a specific example of relating the elec-
trical nature of the human being to the discov-
ery of the soul—a discovery, which he asserts 
“is the next step ahead for science.” He en-
courages his students to assist in this endeavor 
through discovering connections between the 
research of scientists and esoteric teachings 
and by “using the analytical mind as a bridging 
factor between the world of human science and 

the occult sciences.”125 This “bridging” work 
of course requires fluency in the languages of 
both sciences, human and occult, and it rein-
forces my point that Bailey students need to 
immerse themselves in academic understand-
ing. (I offer some suggestions for esoteric re-
search in Part II.) 

Another explicit example of the Tibetan’s in-
sistence that we engage with academia is found 
in his call for the embodiment of “the newer 
esotericism which the more modern and men-
tal types will sponsor” and for the development 
of “esoteric research” programs related to 
world events and movements.126 He offers 
politics as an example of an area of focus for 
reasoning and thinking that will lead to the 
discovery of new truths and techniques that 
will contribute to the new era of right human 
relations. Given the interdependence of all 
fields of knowledge and today’s emphasis on 
holism, integration, and synthesis, I suggest 
that not only politics but nearly all areas of 
academic knowledge can and should be the 
focus of esoteric research for the more modern 
and mentally focused esotericists.  

In providing the example of politics the Tibet-
an is critical of esotericists among “older Pis-
cean groups” who hold themselves aloof from 
current events, ideas, and movements. He 
states that these areas of practical focus are 
“scorned by present day esotericists who re-
gard themselves as spiritually superior to such 
affairs and—in their ivory tower—concentrate 
on their own development, plus a little philos-
ophy.”127 It is imperative that Bailey students 
and organizations reflect on their own possible 
vestiges of Piscean attitudes that may contrib-
ute to a sense of spiritual superiority, not only 
with regard to world affairs but to concrete 
knowledge and academia as well—attitudes 
that may lead to seclusion within the comfort 
and safety of our own “ivory towers” where 
we can continue to focus on the old, traditional 
forms of “esoteric work,” blind to the “newer 
esotericism” demanded today by world events 
and by the more modern mental approach.  

Terence Chivers, a longtime student of the Ti-
betan’s work and now retired from a career in 
academia, embodies the new Aquarian attitude 
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by closing his synopsis of Bailey’s Education 
in the New Age with this call: 

The new education is available in the here 
and now. It is up to us to find an appropri-
ate form in which we can interpret the ma-
terial. That’s a challenge! The arena is dan-
gerous. Advocates must proceed with much 
caution and work out plans with great care. 
But we must proceed.128 

Conclusion 

he purpose of this article is to encourage 
Bailey students to manifest “the newer 

esotericism” by engaging directly with the in-
telligentsia and academics of the world. It will 
require intelligence, expanding love, humility, 
and a spirit of cooperation. It will also require 
courage, invincible will, and the readiness to 
sacrifice everything. As the Tibetan stated: 

This new world will not come as an answer 
to prayer or by the passive wishful thinking 
and expectation of the peace-loving idealist 
and mystical visionary . . . It will come 
when the mystic and the man of vision 
awakens to the need of the hour and comes 
down from the world of dreams, of theo-
ries, and of words into the hard arena of 
daily and public life. He must be willing to 
fight for that which he desires and knows to 
be good and true and right, and must stand 
firm against those who seek to distort the 
vision and to arrest its appearance, arming 
for battle so that final disarmament may be 
possible.129  

As students of the Tibetan’s teachings, will we 
awaken to the need of our time? Are we will-
ing to enter the hard arena of daily public life 
and to fight if necessary for what we believe? 
Or will we remain in relative seclusion and 
safety as we “hold the field of invocative ten-
sion” and “hold the vision,” continuing subjec-
tive, “esoteric” work as it has been done for 
over seventy years while the “Monster” grows 
steadily in power? These are questions I be-
lieve every Bailey student must consider deep-
ly in the light of her or his highest understand-
ing and wisdom, in the light of the Soul. 
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